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ADVERTISEMENT. 


* E Author of this Eſſay hath kept it by 
bim for about twelve Years paſt, and 
— it th ſeveral learned Di vines, who, on the 


| Peruſal, either approved it, or, on mature Conſi- 


deration, made no material objection to any Part 
of it; and the Author being fo fully convinced of 
its 7 ruth, thinking it may be of Uſe to others, 
and to the Church in general; at leaſt ſo far as to 


put Men of Study and Leiſure on a more ſtrict 


Enquiry into a Subject of ſo great Importance 
(and, be is afraid, bitherto not Fully underſtood) 


that be thinks proper to publiſh it, very ready to 


receive farther Information, and to own any Miſ- 


take that may be di nſcovered to him. 
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CONCERNING THE | 


FF. NATURE 


| 4 OF_THE 
[PRIESTHOOD. 
| CHAP. I. 

Of PRIESsTHOOD 21 general, 

» HE Fews ſeem to have no Word in their 


Language to anſwer the Idea we have affixed 

to Religion, but they expreſſed the Thing, by 
” the Service or Worſhip of God. And as this Service, 
>. or Worſhip, is of two Sorts, the inward Veneration of 
5. the Mind, and the outward Expreſſions of that Vene- 
ay ration; the moſt univerſal Notion of Prieſthood 
ad | among the Ancients ſeemeth to be that of an Order 
8 of People ſet apart to attend theſe outward Marks of 
de FKeſpect and Veneration paid to the Deity. St. Paul, 
wh 2 to this Notion, calls them ſuch as miniſter to 
*1 ad in holy Things, or, as the Author to the Hebrews, 
6. ch. v. 1. deſcribeth an High Prieſt, as one ordained - 
of | for Men in Things pertaining to God, that he may offer 
in | #o:b Gifts and Sacrifices for Sins. | 
77- | Wherever there was any Senſe of Religion, there 
vg, | were ſome Perſons who performed the Office of Prieſts, 
ot } by diſcharging the peculiar Rites and Ceremonies re- 

" | quired by it. But it doth not appear, that any par- 
N A 3 ticular 
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ticular Order of Men was ſet apart for that Office, 
If we aſcend to the early Ages of the World, we ſhall 
find that every Man miniſtered his own. holy Things 
to God for himſelf, or that the Head of a Family 
ptrformed that Office for his whole Houſhold. Not 
that the Office a Prieſt was annexed or confined to 
the Maſter of a Family, or to the Firſt-born, No 
ſuch Right or Practice appears in Hiſtory, any more 
than that they were Kings, and had a natural or di- 
vine Right of Monarchy. On the contrary, it 1s 
lain from Hiſtory, that ſometimes the Head of a 
Family, out of a Senſe of his Obligation to God and 
Ris Family, offered Sacrifices both for himſelf and his 
Houſhold ; and ſometimes private Men performed 
theſe holy Rites for themſelves. 

In the Days of Adam, we find Cain the elder and 
Abel the younger Brother, offering for themſelves 
Oblations ro God of what they poſſeſſed; and the 
younger Brother's accepted before that of the elder, 
as proceeding from a more pious and ſincere Mind; 
and yet their Father Adam was certainly alive; and, 


for any thing appears to us, they were Members of his 
Family. | 
After the Flood, Noah miniſtered as a Prieſt when 
he went out of the Ark, Cen. viii. 20. Aud the Lord 
_ ſmelled a ſwett Savour, that is, accepted his Oblation, 
. Abraham alſo exerciſed the ſame. Office, although the 
youngeſt Brother: He built an Altar, erected Groves, 
and called on the Name of the Lord the everlaſting 
God, and offered a Ram for a Burnt:- offering. And yet 
Abraham is no where called a Prieſt, but paid a De- 
ference and Reſpect to Melchizedek, who is known by 
that Office, Gen. xii. 8. xxi. 33. xxii. 13. and xiv. 18. 
Jacob allo, the younger Brother, in the Life-time of 
his Father Jſaac, offered Sacrifice, Gen. xxxi. 54. Nor 
is Fob ever called a Prieſt, although he exerciſed the 


Office, and offered Sacrifices regularly for himſelf and 
his Sons. Fo ER 


% 


We 
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Wee cannot preſume that the Poſterity of Abrabam 


mould live unto the Days of Moſes in a total Neglect 


of paying their Homage to God, either by Sacrifice, 


or ſome other Acts of Devotion; and yet, during all 


that Time, they had no ſuch Thing as an Order of 
Prieſts, which was not inſtituted until the Giving of 


the Law at Sinai. 
Nor do we find in the Days of Abraham any Or- 
der of them, through any Part of the Eaſt, or in the 


Land of Canaan. Every Man ſeemeth to have wor- 


ipped God, and facrificed for himſelf, according to 
his own Mode. This was the Practice of Abraham, 
Tſaac, and Jacob. Laban too had his Teraphim, and 
was his own Prieſt to his particular Gods, Balak and 
Balaam offered their own Burnt-offerings; and no 


other Prieſt is mentioned to perform that Office. 


Melchizedek is the firſt Perſon in that Country who 
is qualified with the Title of Prieſt, But there ap- 


yes to be ſomething peculiar in his Caſe; he had no 


Predeceſſors, nor any Succeſſors, until the Meffas. 


Yet at the ſame Time when no Prieſts were to be 


found in the Eaſt, there was an Order of them in 
Egypt. In the Days of Jeſeph, we do not only find 


Potiphar, whoſe true Title was perhaps a Prince, rather 


than a Prieſt, but alſo a whole Order of them, whoſe 
Lands were preſerved to their Uſe, when all the other 
Lands of Egypt were fold to the King for Bread. 


The Reaſon why in ſome Places an Order of Prieſts 


was eſtabliſhed, and in others every Man officiated 
for himſelf and Family, ſcemeth to be this: Thatwhile 
_the Ceremonies of outward Religion were few and 
ſimple, every Man was his own Prieſt ; but when Ce- 
. remonies were multiplied, and became national, by 
Conſent, Law, or Cuſtom, Men found it, conve- 
nient to appoint an Order of Priefts, whoſe Buſineſs 
it ſhould be to attend theſe Ceremonies, inform the 
People of them, and perform their Sacrifices and 
other Rites of divine Service. Diodorus Siculus giveth 


AY” us 
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us this Account of the Origin of Prieſts in Egypt; 
and.it is a natural Reaſon for their Inſtitution in other 


Countries. The Roman Hiſtorians give the fame 
Account of the Riſe of the Order among that People, 


-who multiplied their Prieſts in proportion to the 


Growth of their Gods and Ceremonies. And this 
was alſo the Caſe of the Jews, as appeareth from Seri- 


Stur Ss..." 
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CHAP. H. 
Of the Jewisn PrIESTROOD, 


the Days of Moſes, their Religion was as old as 
abam. Virtue and Probity, and the Worſhip of 
one God, was the antient Religion, as old as Adam and 
Noah; and when it began to be corrupted among the 
Chaldeans, God called Abraham from Ur of the Chal- 
dees, and inſtructed him in his true Worſhip ; and gave 
him moreover the Badge of Circumciſion, which has 


T's OUGH the Jewiſh Law was not given till 


continued ever ſince as a Characteriſtick of a Few. All 


that Moſes gave, was no Inſtitution of any new Religion 
as to the Subſtance, but a more explicit Declaration of 
moral Duties, and a vaſt Addition of Rites and Cere- 
monies, | | | 

Since there was no new Ceremony added to the 
well-known antient Rites of Sacrifice and Worſhip, in 
the Days of Abraham, except the ſingle Rite of Cir- 
cumciſion, there appeared no Neceſſity to eſtabliſh an 
Order of Men to preſerve the Knowledge and Practice 
of one ſingle Ceremony, which could be remembered 
and obſerved by every particular Perſon: Wherefore, 


as was already obſerved, every Man ſeemeth to have 


been a Prieſt for himſelf or Houſhold, until the Giving 
of the Law at Sinai, | $34 374%: bg, 
5 | The 
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The only Objection againſt this Poſition, is a pre- 


. vailing Opinion, that the Firſt-born were Prieſts be- 


fore the Giving of the Law, which is endeavoured to 
be confirmed from Numbers iii. 2, where God took 
the Levites in lieu of the Firſt-born, as Moſes declareth : 
Behold I have taken the Levites from among the Cbil- 
dren of Iſrael, inſtead of all the Firſt-bern that openeth 
abe Matrice among the Chilaren of Iſrael, therefore the 
Levites ſhall be mine. ” 

But, if ſuch as make this Objection had conſidered 
the next Verſe, they would have ſeen a quite different 
Reaſon for God's Property in the Firſt born, not be- 
cauſe they were Prieſts, but, Becauſe all the Firſt- born 
are mine; for in the Day that I ſmote all the Firſt-bors 
in Egypt, I hallowed unto me all the Firſt-born of Iſrael, 
both' of Men and Beaſts, mine they ſhall be both Man 
and Beaſt. | 

If the Firſt-born had been then ſet apart to the 


Prieſts Office, what had the Firſt-born of Beaſts to do 


there? Beſides, this Sanctification of the Firſt- born 
happened but three Months before the Giving of the 
Law; who then were Priefts from the Days of Abra- 
bam to the Deſtruction of, the Firſt-born of Egyps ? + 


And why ſhould God make the Firſt- born Prieſts, 


when he deſigned in three Months time to aboliſh 
them, in order to eſtabliſh the Sons of Aaron ? 
Nor doth it appear that any of the Firſt-born ever 


officiated, . Before Aaron was appointed, Moſes per- 


formed the Part of a Prieft ; and young Men of 1/rael, 
who have no Mark of Diſtinction from other Men, 
1 the Part of inferior Prieſts and Levites: 
or in Exod. xxv. 5, they flew the Sacrifices, and 
Moſes made an Atonement with the Blood, and yet 
Aaron, the elder Brother of Moſes, was preſent at that 
Ceremony, and had no Part in the Miniſtration. 
Beſide, the Firſt-born were exchanged for the Le- 


vites, and not for the Prieſts, for the Prieſthood was 
confined to the Sons of Aaron. And after all, that 


Exchange 


(1d) © 
Exchange did not excuſe the Firſt-bofn of future Ages; 
for the Firſt- born, both of Man and Beaſts, were to 
be the Lord's through all Generations, until they 
were redeemed by a Set Price, if it were not a Crea- 
ture fit to be ſacrificed, Exod, xiii. 2. | 

The Truth is, that God, in order to plague the 
obſtinate Egyptians, devoted the Firſt- born of Man 
and Beaſt to Deſtruction, through all Egypt: but in 
the Execution, he had Compaſſion on the [/raelites 
who dwelt in that Country, yet took them to himſelf 
as his own Property, in the ſame manner as he took 
ſuch Things as any [/aelite ſhould devote to him. 
Now the Law of devoted Things was, that it ſhould 
be lain, if a living Creature, or given to the Prieſts as 
God's Portion, if a Thing without Life, Lev. xxvil. 28. 
God did not inſiſt rigorouſly on his Right in the Caſe 
of theſe Firſt-born, but admitted a Redemption for 

ſuch Things as were unfit for Sacrifice; the Levites 
redeemed Man for Man as far as their Number reach- 
ed, the reſt were redeemed at five Shekels a Head, 
Numb. iii. 47. and xviii. 16. which Law of Redemp- 
tion extended to all future Ages. Such unclean Beaſts 
as the Owner would not redeem, were to have their 
Necks broke, and the clean Beaſts to be ſacrificed, 
'Exod. xiii. 12. And the Reaſon why this Ordinance is 
made perpetual, is, that when their Children ſhould 
enquire what that Cuſtom meant, they might inſtruct 
them in the great Deliverance from Egypt. 

Though there was no Order of Prieſts before the 
Law, yet when Moſes, by divine Command, appoint- 
ed a particular Place, and Set times of Worſhip, in- 
ſtituted many and different kinds of Sacrifices and re- 
ligious Rites, diſtinguiſned moſt Things into clean and 
unclean, and ſet many Utenſils and other Things apart 
far God's Service, God thought fit to appoint an 
Order of Men to manage all theſe Parts of Worſhip; 
to take Care, that all the due Ceremonies and Rites 
ſhould be obſerved ;- and to expiate the Sins of the 

People, 
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People, and purify them from Uncleanneſs, according 
to the Preſcript of the Law. This was the firſt Begin- 
ning of the Prieſthood among the Fews, which, by di- 
vine Appointment, was ſettled on Aaron, and his Po- 
ſterity. 

The Nature of their Office is in general deſcribed 
by Moſes, that they were to miniſter before the Lord, 
St. Paul calls them Miniſters of boly Things, who wait 
at the Altar. Theſe Expreſſions comprehend their 
chief Deſign, and principal Part of their Office, which 
was, to repreſent the People before God, and mini- 
ſter to him in their Name, and on their Behalf ; to 
reconeile God to them by offering Sacrifices, Obla- 
tions, Prayers, and Thankſgivings. And ſince their 
Miniſtration is confined to holy Things, our firſt En- 
quiry muſt be, what are theſe holy Things ? 

Holineſs, in the Language of the Old Teſtament, 
Tignifieth a Separation from a common and ordinary Uſe,” 
to one more excellent, that is, from the Service of Man, 
to the Service of God, This relative Holineſs is ap- 
plicable to Things, and Perſons; to Things, as the 
Tabernacle, Temple, Houſes, Times, and Places; to 
the Veſſels, Utenſils, Veſtments of the Prieſts, all 
Things deſigned for Sacrifice and Oblations, or any 
Creature, Field, or Money, when devoted, dedicat- 
ed, or ſet apart to God's Service, or employed in his 
Worſhip ; all ſuch Things are ſaid to be holy, from 
their Relation to God. 

Holineſs of Perſons is alſo taken in the ſame Senſe, 
for any Perſon who hath any peculiar Relation to God. 
Such were the Prieſts, Levites, and Nazarites, and 
all the Firſt-borti, until redeemed. In this Senſe the 
whole Nation of the 1/raelites are called holy, as they 
were brought into a Covenant-Relation to God. This 
kind of Holineſs is only relative and external; but 
there is another kind of Holineſs of Perſons, which is 
real and internal, inherent in the Perſon, and is a Se- 


pParation from moral Imperfection, from Sin and Im- 


purity, 
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purity, and this in Perfection is peculiar to God, he 
1s the only Holy One; but in an imperfect Degree 
it belongeth to all good and religious Men. The re- 
lative Holineſs is expreſſed by the Greek Word lięos, 
_ ſater, and the real Holineſs by dcr, ſanctitas, pietas, 
ſuſtitia. . | 
Ski relative Holineſs ſeems the proper Meaning of 
Holineſs among the Jews, when applied to Things 
and Perſons, and is oppoſed to common and profane, 
both by Jews and Gentiles ; but real Holineſs, in the 
Old Teſtament, appeareth to be a peculiar Attribute 
of God, from which all other Things that have any 
Relation to him, are relatively ſaid to be holy, Where- 
as, under the New Teſtament, that inward and real 
Holineſs, though imperfect, is applied to Perſons, and 
made the principal Qualicy of a Chriſtian, 

When any Thing, or Perſon, was ſet apart to God's 
Service, ſome Ceremonies were appointed to be per- 
formed, in order to remove them from a common to 
a facred Uſe ; and that Action by which they were 
thus ſet apart, is called San#ification ; and the Perſon 
or Thing thus ſanctified, was thenceforth reputed and 
called boly. And as there were many Accidents which 
might defile the Perſon thus ſanctified, and render 
him unclean ; before he could again be proper for his 
Service, he muſt again be cleanſed, ſanctified, or pu- 

rified. Not that the firſt Character of Holineſs was 
loſt by ſuch" Uncleanneſs, but, as it were, ſuſpended, 
until it could be reſtored. As in Levit. xx. 25. Ze 
ſhall not make your ſelves abominable by Beaſt or by Fowl, 
or by any manner of living thing, which I have ſeparated 
from you as unclean, and ye ſhall be holy unto me, for 1 
the Lord am holy, and bave ſeparated you from other 
People that ye ſhould be mine. | 
Nov the Office of the Prieſts among the Jets con- 
ſiſted altogether in that outward Religion which re- 
garded theſe holy Things, and in performing all their 
huly Rites and Ceremonies, which is the Reaſon of 
© 1 has 
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that Character given of them by St. Paul, of being 
Miniſters of holy things. 

The Laws of Moſes are commonly diſtinguiſhed 
into three Sorts. The ceremonial, moral, and judicial. 
The ceremonial Law regulated all their holy Things, 
and Actions; the moral, enjoined the eternal Rules 
of Virtue and Honeſty ; and the judicial, directed what 
Sentence to paſs in all Civil Debates about Property, 
and regulated the Puniſhment of Offenders in Civil 
Matters. 13 | 
The ceremonial Law belonged to Religion, and 
was under the Care and Direction of the Prieſts. The 
judicial Law belonged to the Magiſtrates, and direct- 
ed their Manner of Proceeding. And the moral Law 
was partly the Buſineſs of the Magiſtrate, but chiefly 
of the Prophets, as we ſhall ſee hereafter. | 

The Office of the Prieſt then was exerciſed only 
about outward Religion, their Rites and Ceremonies, 
called holy Things ; which were all poſitive Ordinan- 
ces, which had no Goodneſs in their own Nature, but 
derived all their Worth from the Will of the Law- 
giver, and ſymbolical Uſe, as being Signs and Repre- 
ſentations of inward Purity; whence we may call their 
Religion, ſo far as the Prieſts were concerned in it, 
ſymbolical, external, or repreſentative of better Things. 

Their Office therefore may be thus deſcribed, An 
Order of Men appointed by God to take Care "of the boly 
Things, to appear before him in their own Name, and 
in the Name of the People, to perform the Duties of 
inſtituted Worſhip, to make Atonement for the People's 
Sins, and reconcile them to God by Sacrifices, to cleanſe 
them from external Pollutions, and to pray to God to 
bleſs them. | 

All which may be reduced to theſe three Heads : 
1. To offer Oblations to God. 2. To cleanſe the 
unclean, And, 3. To pray for a Bleſſing on the 
People. No private Perſon could offer an Oblation 
to God, he muſt bring it to the Prieſt, ſolemnly re- 
5 nounce 
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'nounce his private Right, and aſſign it to God's Ser- 
vice; and then the Prieſt muſt offer it on the Altar, 
according to the Ceremonies preſcribed by the Law, 


which very minutely directs all the Ceremonies of 


chuſing clean and ſound Beaſts, how they were to be 
ſlain, how burnt, how the Blood ſhould be diſpoſed 
of, and what and by whom it ſhould be eaten, in 
order to make an Atonement, and render the Sacrifice 
acceptable. No Mraelite could appear before the 
Lord empty; but the Prieſt alone muſt offer the Ob- 
lation, whether of Beaſts, Fowl, Fruits, Cakes, Oil, 
or Honey. | 

As Sacrifices and Oblations were among them the 
principal Parts of divine Worſhip, they alſo became 
the principal Part of the Prieſt's Office; they only 
were allowed to ſprinkle the Blood, whereby Atone- 
ment and Expiation was made, whence Prieſt and 
Sacrifice became relative Terms ; the Sacrifice made 
the Prieſt, -and he alone offered it, which is the Mean- 
ing of St. Paul's Deſcription of a Prieſt, that he is 
one who waits at the Alter. If any Perſon who was 
notof the prieſtly Race ſhould attempt to invade this 
Part of his Office, his Preſumption was made capital, 
| _ by Law, he muſt expiate his Crime with his 

ife. 

Ihbough the Rules about Sacrifices are very parti- 
cularly deſcribed in the Law, yet the Nature and End 
of them, for what Reaſons they were appointed, and 
what Effect they had for the Benefit of the Offerer, 
are very imperfectly and deficiently expreſſed, and 
muſt be gathered from Hints and Circumſtances, ra- 
ther than from any direct Rule or Law; whence it 
comes, that learned Men, and even the Fewiþ Rab- 
bies, are divided in their Opinions about them. The 
Reaſon of which ſeemeth to be, that they were of con- 
ſtant Uſe, and very well known by all the People, 
long before the Law, and are therefore ſuppoſed as 
not neceſſary to be expreſſed, | 
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Theſe Sacrifices and Oblations may be reduced to 
four Sorts. 1, Whole Burnt-Offerings. 2. Sin-Offer- 
ings. 3. Treſpaſs-Offerings. 4. Peace-Offerings. 

1. Whole Burnt-Offerings. It is diſputed among 
the learned of the Jews, what was the Occaſion of 
theſe Holocauſts, and to what End they were offered. 
Some ſuppoſe them to have been ſimple Acknowledg- 
ments of God, the Creator of the Univerſe, and Evi- 
dences that they owned him to be their Lord, conti- 
nued in Covenant with him, and implored his Bleſſing. 
Others conclude, that either they were to expiate evil 
Thoughts of the Heart, as Sin Offerings and Treſpaſs- 
Offerings did evil Actions, or elſe to atone for the 
Breach of affirmative Precepts, as thoſe did for nega- 
tive. Some join both theſe Cauſes, as Rivet in Pſal. 
xl. Tota enim hoſtia propitiandi et honorandi Dei gra- 
tia, igne ſacro in Atari, conſumebatur. | 
Moſes, in delivering the Law, is ſilent as to that 
Matter; but by obſerving the Practice recorded in 
Scripture, it appears, the whole Burnt- Offerings were 
of the moſt general Nature of all their Acts of Devo- 
tion, and were offered both in Honour of God, as an 
Acknowledgment of the Homage due to him by his 
Creatures, as Thankſgivings for Bleſſings received, as 
Requeſts to receive more, and alſo as Expiations and 
Atonements for Sin. All theſe ſeem juſtly to be in- 
ferred from the daily Sacrifice offered Morning and 
Evening in the Temple. Theſe were whole Burnt- 


Offerings, and the only conſtant Service of the Jewiſh 
Church. All other Sacrifices were either at ſtated 


Times, or occaſional ; but this being their conſtant 
Worſhip, muſt be ſuppoſed to anſwer all the Ends of 
ſuch Worſhip, which' undoubtedly comprehends all 
that is above expreſſed. (+: 

In the noted Caſe of Hezekiab, when Kings, Prieſts, 
and People, and the Temple alſo, were polluted and 
map we find they offered Sin-Offerings and 

urnt-Offerings for all Irael; and after they had 
made 


| ( 16.) | 
made an Atonement, and ſanctified themſelves by 
theſe Sacrifices, by the King's Order, they brought 
their Sacrifices and Thank-Offerings, among which a 
great Number were whole Burnt-Offerings, ſeventy 
Bullocks, one hundred Rams, and two hundred Lambs; 
from which Tranſaction it ſeemeth pretty evident, that 


whole Burnt-Offerings were made uſe of, both as Ex- 


piations and Thankſgivings. 
When God's Anger was kindled againſt J/rael, and 
the Plague broke forth, on occaſion of David's num- 
bering the People, in order to expiate the Crime, and 
divert the divine Wrath, David offered Burnt-Offer- 
ings at the threſhing Floor of Araunab, 2 Sam. xxiv. 
25. David built there an Altar unto the Lord, and 
ofered Burnt-Offerings, and Peace-Offerings, ſo the 
Lord was intreated for the Land, and the Plague was 
ftayed from Iſrael. And in Levit. i. 5. the Burnt- 
Offering is expreſly ſaid to make an Atonement for the 
Man for whom it was offered. * 
Theſe Burnt- Offerings were either ſolemn and ſtated 
for all Iſrael, or voluntary and free-will Offerings for 
particular Perſons. 


2. Sin. Offerings. 3. Treſpaſs-Offerings. The Diffi- 


culties and Diſputes are greater with reſpect to theſe. 
Learned Men allow a Difference, but are extremely 
puzzled to find wherein it lies. Vatablus imagines, 


that Sin- Offerings are for greater Sins, and Treſpaſs- 


Offerings for leſs. St. Auſtin, Lyra, Abulenſis, and 
others, by Sin, underſtand Sins of Commiſſion z and 
by Treſpaſs, Sins of Omiſſion. Others place Sin in 
the Act. and Treſpaſs in the Thought. Eugubinus, 
and others, make that to be the Sin which is againſt 
Knowledge; and Treſpaſs, through Ignorance or Im- 
prudence. Sigonius, who is followed by moſt Inter- 
Preters, ſays the quite contrary, which is alſo the 
Opinion of Philo Fudæus, who ought to know the 
Cale, and he maketh Sin a Sin of Ignorance, and Treſ- 
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paſs a Sin againſt Knowledge. Others imagine, that 
Sin and Treſpaſs are only two Words for the ſame 
Thing. Others again, obſerving that both theſe Of- 
ferings were made for Sins of Ignorance, ſuppoſe the 
Sin. Offering for an Ignorance of the Fact, and the 
Treſpaſs- Offering for an Ignorance of the Law; as if 
a Man eat conſecrated Bread not knowing it to be 
ſuch, is Ignorance of the Fact; or not knowing it was 


forbidden, is Ignorance of the Law. 


I ſhall not ſpend Time in examining theſe ſeveral 


Opinions, but declare what I take to be the Truth of 


the Caſe, and my Reaſons for it: 

1. No doubt but the Words Hattaa and Abam, 
which we tranſlate Sin and Treſpaſs, do both ſignify 
Sin in a proper Senſe, and are often uſed promiſcuouſ- 
ly; yet when they are diſtinguiſhed, according to theſe 
two Sorts of Offerings, they are certainly reſtrained to 


ſome particular Senſe, and denote different kinds of Sin. 


2. The Sins for which Sin-Offerings were made, 
were all Sins of Ignorance : the Caſes mentioned in 
Levit. iv. where the Law gives Directions about 


them, are all of that Nature, either where the particu- 


lar Sin was afterwards diſcovered, or in general, when 
they knew ſome Sin had been committed, but were 
yet in doubt what the particular Sin was; or when 
there was a doubt whether any Sin had been com- 
mitted, but had Reaſon to ſuſpect the worſt, In all 
theſe Caſes Sin-Offerings were appointed. 

The general Law about them in Levit. iv. 2. runs 
thus, Fa Soul ſhall fin through Ignorance, againſt any 
of the Commaidments of the Lord (concerning Things 


which ought not to be done) and ſhall do againſt any of 


them, &c. All the particular Caſes there mentioned, 
are Branches of this general Law, that is, about Sins 


of Ignorance, whether in the Prieſt, Ruler, the whole 


People, or any particular Perſon. And according to 
theſe Diſtinctions, there are particular. Sin-Offerings 


appointed. 
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3. The Sin-Offering was not allowed for every Sin 
of | ce, but for ſuch only as tranſgreſſed the 
Law of outward Religion, that is, the ceremonial 
Law. For I do not find any Expiation allowed or 

mentioned for Tranſgreſſions of the moral or judicial 
Law, unleſs ſuch Tranſgreſſion included alſo a Breach 
of the ceremonial Law; and ir that Caſe, it was the 
Breach of the Ceremony that w 's expiated, and not 
the moral or civil Tranſgreſſion. Wherever any 

particular Caſe is named, it is always of that Sort. 
And this ſeemeth to be meant by that Expreſſion in 
the Law, againſt any of the Commandments concerning 
thing which ought not to be done, that is, of inſtituted 
Worſhip. And the particular Caſes refer entirely to 
legal and not to moral Crimes, ſuch as Purifications, 
and cleanſing of Women and Lepers, the Defilement 
of a Nazarite, &c. Among theſe Sins againſt inſti- 
tuted Religion, 1s reckoned Idolatry, when it was by 
a general Error or Miſtake in the kind or manner of 
Sacrifice, | 

4. The Treſpaſs-Offering was mad: for Sins of 
Ignorance of the ſame Nature, and alſo for ſome Sins 
againſt Knowledge, which a Perſon voluntarily owned 

before Conviction; for if a Man did noc own his Sin 
until he was convicted, it was ſuppoſed to be done 
with an high Hand, and ſuch a Perſon was to be cut 
off. No Sacrifice was allowed to reſtore him. Theſe 
Sins againſt Knowledge are mentioned Levit. v. and 
vi. and all of them have Reference to voluntary Per- 
jury ; and ſince an Oath was a ſolemn Act of religious 
Worſhip, Perjury was looked upon as a Sin againſt 
Religion, which might be atoned by Sacrifice, if the 

Man out of Conſcience owned his Fault before he was 

convicted. "AE 

But that which diſtinguiſhed a Treſpaſs from a Sin, 
ſeemeth to be this, that ſuch Sins as, beſide the Tranſ- 
greſſion of the religious Law, did alſo ſome Injury to 
the Property or Poſſeſſions of God, or Man, 0 45 
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called Treſpaſſes; but where no Property was invaded 
by the Crime, it was ſimply called a Sin. The firſt 
required a Treſpaſs- Offering, the ſecond a Sin-Offer- 
ing. 
Thus all the Caſes of Perjury mentioned, are ſuch 
as injured their Neighbour 3 and together with the 
Sacrifice, they were obliged to reſtore what was de- 
frauded, and a fifth Part more : But if the guilty Per- 
ſon. had been convicted, no Sacrifice was allowed, and 
he was condemned to reſtore double. And when a 
Treſpaſs-Offering was ordered to be made for Crimes 
that did nat regard their Neighbour, but related imme- 
diately to God, they are ſuppoſed to include ſome Fraud 
done to God in his Poſſeſſions, or holy Things ſer 
apart to his Service, and a Compenſation is ordered 
to be made, according as the Prieſt ſhould value the 
Thing refuſed or embezzled. As in Levit. v. 15. 
Fa Soul commit a Treſpaſs, and fin through Igntorance, 
in the boly Things of the Lord, then be ſhall bring for 
bis Treſpaſs unto the Lord a Ram without Blemiſp, 
ont of the Flocks, with thy Eſtimation by Shekels of 
Silver, after the Shekel of the Sanctuary, for a Treſ- 
pag. Offering, and he ſhall make Amends for the Harm 
that he bath done in the holy Thing, and ſhall add a 
fifth Part thereto, and give it unto the Prieſt. 

The ſame muſt be underſtood of the Treſpaſs-Of- 
fering, to be made by a Man that lay with a betrothed 
Maid Slave, Levit. xix. 20, 21. in which Caſe an 
Injury was done to the Property of another. No 
other Inſtances are given of Treſpaſs Offerings, but 
that of a Nazarite who had broken his Vow, Numb. 
vi. 12. and the Purification of a Leper, Levit. xiv. 12. 
The Breach of a Nazarite's Vow was an Injury done 
to God's Property, for the Nazarite was his. And 
the cleanſing of a Leper was attended with a Burnt- 
Offering, a Sin- Offering, and a Treſpaſs Offering, 
becauſe Leproſy was a Plague ſent as a Puniſhmenc 
for ſome Sin; and ſince the Sin which cauſed it was 
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unknown, theſe ſeveral Sorts of Sacrifices were ap- 
pointed, that in caſe the Sin was expiable, they might 
de ſure to uſe the proper Means, by uſing them all. 

5. The Peace. Offerings were of three Sorts, Thank- 
Offerings, Freewill Offerings, and Offerings for Vows, 
which thew their Nature and End ſufficiently by their 
Names; and as there is no Diſpute about them, they 
need no farther Explication. 

From this Account of Sacrifices, it appears, that 
they did not free Men from the moral Turpitude of 
Sin, nor from any Guilt incurred by the Breach of the 
moral Law, but from the Guilt of ſuch Sins only as 
were a Tranſgreſſion of the inſtituted Worſhip of the 
Fews, Not from all theſe, but ſuch only as were 
committed through Ignorance, and in ſome Caſes 
through Infirmity; yet they effectually removed all 
their legal Impurities, and external Defilements. 
Hence the Author to the Hebrews, who perfectly 
underſtood the Nature of the Jeiſb Religion, argues, 
That the Blood of Bulls and Goats, and the Afpes of a 
Heifer, ſprinkling the unclean, ſanctiſieth to the purify: 
ing of the Fleſh, Heb. ix. 13. that is, they make the 
Perſon relatively holy, but not really ſo; they remove 


the legal, but have no Efficacy to cleanſe the moral 


Stain of Sim; which he attributes to another Cauſe, 
to the Blood of Chriſt, 

All Sins under the Law of Moſes may be conſidered 
in two different Views: 1. As doing Injuſtice to our 
Neighbour. 2. As a Diſobedience to God. As they 
do Injuſtice to our Neighbour, they fall under the 
Cognizance of the Civil Magiſtrate, And the Prieft 
had no Concern in ſuch Sinners, unleſs the Crime 
comprehended ſome Tranſgreſſion of a poſitive Ordi- 
nance of Religion; and in ſuch Cafes a Treſpaſs- 
Offering was allowed to expiate the legal Offence, and 
a Reſtitution ſhould ſatisfy the Neighbour. 

As any Sin was a Diſobedience to God, it admitteth 
alſo a twofold Conſideration, in reſpect of God's mo- 
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ral Law made known by Nature, and his poſitive 
Law known only by Revglation. Tranſgreſſions 
againſt the moral Law admitted of no Expiation, nor 
do we read of any Sacrifice appointed to atone for 
Sins of that kind; but Diſobedience to the poſitive 
revealed Laws of Religion might be expiated, when 
the Sin was committed ignorantly. Yet this muſt be 
farther conſidered, 

For in every Diſobedience to the Law of God, the 
Sin, among the Jews, had a double Conſideration. 


Such a Sin contracted a moral Guilt, ariſing from the 


Turpitude of the Action, which expoſed the Offend- 
er to God's Wrath; and it alſo contracted a legal 
Pollution, which ſuſpended the Relation the Offender 
had to God, and unqualified him to make any Offer- 
ing or Oblation, or join in any public Act of Worſhip, 
till the legal Impurity was removed. | 

Now the Sacrifices, Oblations, and other religious 


Expiations and Cleanſings, intirely removed this legal 


Impurity and Incapacity, and qualified the Offender 
for all the Rights of an //aelite, and made him fit to 
_ and join in any public Act of inſtituted 

orſhip, which was injoined to the People of 1/rael, 
but did not remove the moral Guilt 'or Stain of Sin, 
otherwiſe than ſymbolically, as it was a Symbol or 
Sign of Repentance and inward Purity, and a Type 
of the Expiation to be. made by the Blood of the 
Meſſias to come. Until which Time, the moral Guile 
and Stain of Sin were reſerved in God's own Power, 
under his immediate Cognizance, and which he pu- 
niſhed or forgave, according to his Pleaſure, and the 
Sincerity of the Man's Repentance. | 

The Sum of the Whole is this : The Offence againſt 
our Neighbour, and the Breach of the moral Law, 
were ſubje& to the Cognizance of the Magiſtrate, 
The moral and inherent Turpitude, and the Guilt of 
Sin, were unde God's immediate Cognizance. But 


the legal Imparity, Incapacity, Uncleanneſs, or ex- 
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ternal 


ternal Defilement of Sin, ariſing from the Breach of 
a poſitive Law of inſtituted Religion, and that when 
committed through Ignorance or Infirmity, belonged 
to the Office and Cognizance of the Prieſt, who alone 
offered the Sacrifice, and atoned for the Guilty. 

The. Silence of Moſes, and the various Opinions of 
learned Men, about the Nature and Efficacy of the 
ſeyeral Sorts of Sacrifices, is a ſtrong Preſumption, 
that all theſe kinds of Sacrifices were of Uſe before 
the Law, and very well known to the People by con- 
ftant Practices from the moſt early Patriarchs ; and 
that Moſes, ſuppoſing their Knowledge of theſe 
Things, preſcribed nothing new about them, only 
made many Additions to their Number and Ceremo- 
nies, in order to ſeparate and diſtinguiſh that Nation 
from the Manners and Cuſtoms of the reſt of the 
World. Otherwife he would not have failed to ex- 
plain the Thing as diſtinctly as the Manner, and we 
ſhould have been at no Loſs to find out the Reaſon 
and Defign of theſe Sacrifices, and what Effect they 
produced. | 
The next principal Part of outward Religion among 
the Jews, conſiſted in preſerving the People from ex- 
ternal Pollutions, and cleanſing them when they hap- 
ow! to be defiled. As that People were ſeparated 

m the reſt of the World, and brought into a Cove- 
nant Relation with God, ſo the many Rules about 
external Defilements and Cleanſings were purely de- 
ſigned to keep them unmixt, in that State of Separa- 
tion, as God himſelf teſtifies by Moſes, Levit. xx. 25. 
who gives this Reaſon why they ſhould not defile 
themſelves by theſe external Things, becauſe I have 
feparated you from other People, that you ſhould be 
mine. Ih. | | as 
All manner of Beaſts were divided into clean and 
unclean ; the Carcaſe of a dead Begfi, the Corpſe of 
a Man, many Diftempers, and ſever, other Things, 
by Contact, rendered People unclean. And when a 

; Perſon 


1 
Perſon was unclean, by any of the Reaſons declared 
in the Law, there were different Forms of Purification, 


by waſhing, ſprinkling with the Aſhes of a red Hei- 


fer, ſome by the Intervention of the Prieſt, and ſome 
by themſelves, but after all theſe Ceremonies, they 
were not perfectly clean, and reſtored to their Privi- 
leges, until, by the Miniſtration of the Prieſt, they 
_— offered the proper Sacrifice appointed by the 

w. | 

Another eſſential Part of Religion, and the Prieſt's 
Office, was the offering up of their Prayers. In the 


Man prayed ſeparately by himſelf. This is agreed 
on among the Rabbies, and appeareth from Hannab's 
praying by herſelf ; and becauſe ſhe in her Earneſt- 
neſs continued longer, or perhaps uſed ſome uncom- 
mon Geſtures, Eli miſtook her for a drunken Wo- 


man; and alſo from the Repreſentation made by our 


Saviour of the Phariſee and Publican's Prayer in the 
Goſpel. | | 
Yet the Prayers made in particular were not 
thought effectual, until they were preſented to God 
by the Prieſt; which he did, not by joining with 
them, or ſaying them before them, as was the man- 
ner of the Rulers of the Synagogue, and is the Prac- 
tice of the Miniſters in Chriſtian Churches, but by 
offering Incenſe at the Altar of Incenſe in the Sanctu- 
ary ; which was twice every Day at the Offering of 


the daily Sacrifice, whence that Time is called the 
Four of Prayer. : 


For while the Lamb was a ſlaying, the Altar of 
Incenſe was cleanſed; and while the Blood was a 
2 ſome of the Lamps were dreſſed; when 

is was done, and the Pieces of the Sacrifice were 
carried to the Altar, ſalted and left there, the Preſi- 
dent called to all in the Courts to go to Prayers. 
While they prayed ſeparately, the Prieſt went into 


the Sanctuary to burn the Incenſe; then the Preſident 
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Temple Service there was no ſtated Form, but every 
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without called to him within, Sir, offer the Incenſe: 
en the Giving of which Signal, the Incenſe was ſet on 
Fire, and all the Company in the Court withdrew 
downward from the Temple, to finiſh the reſt of their 
Prayers, while the Incenſe was burning. When the 
Prayers were finiſhed, the Prieſt laid the Pieces . of 
the Sacrifice on the Altar. After which the Prieſt 
ſolemnly prayed for a Bleſſing on the People, while 
he ſtood on the Steps going up to the Porch. That 
Form of Prayer is called the Bleſſing, and is peculiar 
to the Prieſt's Office. The Form is - preſcribed, 
Numb. vi. 22, 23. The Lord bleſs thee, and keep 
. thee, the Lord make bis Face to ſhine upon thee, and 
He gracious unto thee; the Lord lift up his Countenance 
upon thee, and give thee Peace. After which it 1s 
added, And they ſhall put my Name upon the Children 
of Iſrael, and I will bleſs them. In which Words, the 
Prieſts are commanded to call upon the Name of the 
Lord, and intreat him to bleſs the People; and upon 
their Prayer God himſelf promiſeth to bleſs them; 
and this is called the Prieſts bleſſing the People. And 
this Cuſtom was obſerved in our Saviour's Days. 
For St. Luke informeth us, Luke i. 10. The whole 
Multitude were praying without at the Time of Incenſe. 
And that the Offering of Incenſe was really an offer- 
ing and preſenting of the People's Prayers to God, 
St. Jobn more than intimateth, Rev. viii. 3, 4. when 
he explains the offering of Incenſe by the Angels, to 
be the Prayers of the Saints. Whence alſo the P/almift, 


exli. 2. compares them, Let my Prayers be ſet forth 
before thee as Incenſe. | 

Theſe three were the principal and eſſential Parts 
of the Prieſt's Office. 1. To make an Atonement 
for the People's Sins by Sacrifice. 2. To cleanſe 
them from their legal Defilements. And, 3. To re- 
commend their Prayers to God by Incenſe, and diſmiſs 
them with the Prayer of Bleſſing 
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The other Parts of their Office are no more than 
Appendages, and neceſſary Concomitants and Conſe- 
quences of theſe: For Inſtance, they had the Charge 
of the Temple, where theſe holy Rites muſt be per- 
formed ; of all the Veſſels and Utenſils, which were 
to be uſed in the Miniſtration; of the holy Garments 
for themſelves to wear; of the Book of the Law, 
hich was their only Director how they ſhould diſ- 
harge their Office: They therefore cleaned the Al- 
ars, dreſſed the Lamps, kindled the Incenſe, founded 
he Trumpets at the ſolemn Feaſts, kept the Fire alive 
on the great Altar, prepared the holy Ointment with 
he Spices, ſet the Shew Bread on the Table, and did 
all other Things relating to the Worſhip of God in 
he Temple. 
But it is queſtioned whether by their Office they 
vere obliged to teach the Law, and what Part of it, 
nd in what manner they were to teach it. 
Several Places of Scripture put it beyond Contro- 
rerſy, that the Prieſts were required to teach the Law. 
As in Deut. xxxi. 9. And Moſes wrote the Law, and 
lelivered it unto the Prieſts the Sons of Levi, and 
ommanded tbem, ſaying,— Thou ſhalt read this Law 
efore all Iſrael in their Hearing. And Levit. x. 9, 10. 
he Prieſts are forbidden to drink Wine, That they 
ay teach the Children of Iſrael all the Statutes, &c. 
he Prophet Malachi alſo, cb. ii. 7. obſerves, that 
he Prieſt*s Lips ſhould keep Knowledge, and they ſhould 
eek the Law at his Mouth. The Prophet Hoſea alſo, 
. 6. complains, that God's People are deſtroyed for 
ack of Knowledge, and blames the Prieſts for this Ig- 
orance of the People, as themſelves are blamed for 
2; lung for Hire, by Micah, iii. 2. In the 2 Chron. 
v. 3. Iſrael is ſaid to have been long without a teach- 
g Prieft, : p | 
Although theſe Places prove their Obligation to 
ach the Law, yet they do not fo preciſely inform us, 
hat Law it was which belonged to their Office - 
| | teach, 
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teach, but that ſtill there is room left for a farther 
Enquiry. And we ſhall find it was not the whole 
Law of Moſes, but the ceremonial Law only, the 
Laws (about external Religion, or religious Worſhip. 
For as the eſſential Part of their Office was confined to 
poſitive and inſtituted Worſhip, it is natural to believe, 


that their teaching was of no greater Extent. They 


do not ſeem to have had any more Concern about the 
moral and judicial Law, by virtue of their Office, than 
any of their Nation. This ſeems a neceſſary Conſe- 
quence of their Office, and therefore the Precepts 
about it are ſcarce any. = 


The only Place that looks like a Precept is that be- 


fore quoted Place of Deut. xxxi. 9. where the Prieſts 
are commanded to read the Law to all the People; 
but by reading the whole Paſſage, it is eaſy to obſerve, 
that the Charge of keeping the Law is given to the 


Prieſts, in Conjunction with the Elders, of the Chil- 


dren of Jſrael, that is, the whole Sanhedrim. Ang 
the Charge of reading the Law once in ſeven Years, 
publickly, to all the People, is alſo given to the ſame 
Sanhedrim, in Conjunction with the Prieſts. And 
thus alſo it was practiſed in the three noted Inſtances 
upon Record. When the People were ſettled in 
the promiſed Land, Joſbua the chief Magiſtrate aſ- 
{embled the People, and read the Law, purſuant to 
this Command, 7ofb. viii. 34. In the Days of Fo/tab, 
when the Law was almoſt forgotten, and Hilkiab the 
Prieſt found the Book in the Sanctuary, Jeſiab the 
King, in Perſon, aſſembled the People, and read the 


Whole Law to them, 2 Kings xxiii. 2. Ezra, who 


read the Law after the Captivity, was indeed a Prieſt, 
but he was alſo the chief Magiſtrate; and according 
to the foregoing Inſtances, it is more likely that he read 
the Law in his Civil than Eccleſiaſtical Capacity. 

The Truth ſeemeth to be this: There were ſo many 
Blemiſhes which rendered clean Beaſts unfit for Sacri- 
ace, far more nurgerous and difficult Caſes about 
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clean and unclean Things and Perſons, ſo many Pol- 
lutions and Cleanſings, that every Man could not be 
at leiſure to diſtinguiſh them, it became an intricate 
and tedious Study. Now the Prieſts are enjoined by 
the Law to ſolve all theſe Difficulties, and the People 
are bound to be determined by their Judgment. In 
this Senſe only the Prieſts by their Office were Teachers 
of the Law. 

To this Purpoſe, let us examine the Texts of Scri- 

re before quoted, Levit. x. 9, 10. Do not drink 
Vine, nor ſtrong Drink, thou nor thy Sons, when ye go 
into the Tabernacle of the Congregation, leſt ye die. It 


ſhall be a Statute for ever throughout your Generations, 


and that ye may put a Difference between holy and un- 
holy, and between unclean and clean. And that ye may 
teach the Children of Iſrael all the Statutes which the 
Lord hath ſpoken unto you by the Hand of Moles. 

 Nadab and Abibu, two Prieſts of the Sons of Aaron, 
had careleſly taken common Fire, and not the holy 
Fire of the Altar, and with this ſtrange Fire had 
burnt Incenſe before the Lord. For this Offence in 
their Office, Fire came out from the Lord, and de- 
voured them both, It ſeems theſe young Men's 
Heads were hot with ſtrong Liquor, which made 
them guilty of ſo groſs a Miſtake in the divine Ser- 
vice. To prevent the Danger of a Fault of the like 
Nature, as ſoon as Moſes had related the Crime and 
Puniſhment of theſe Prieſts, he declares this Law ; 
the Defign of which is to keep the Prieſts ſober in the 
Adminiſtration, both for their own Sakes, and the 
People's. For their own Sakes, leſt they ſhould 


' miſtake in any of the Ceremonies of their Miniſtra- 


tion. And for the People's, leſt they ſhould lead 
them into a Miſtake of the like Nature. Therefore 


the Inſtances given are of Things holy and unholy, 


clean and unclean, wherein the People were to be di- 
rected by the Prieſts. And the Precept ſays expreſly, 
they ſhould teach the People the S/atutes of the Lord; 

which 


ys 
which Word, Statutes, is generally underſtood to 
ſignify that Part of the Law which directed their holy 
Rites and poſitive Worſhip, and hath a natural Refer- 
ence to the holy and unholy in the Words before 
them. | 

When the Scripture giveth Inſtances of any parti- 
cular Caſe, wherein the Priefts were to teach the Peo- 
ple, the Inſtance is never in any Part of the moral or 
Judicial Law, but always of the ceremonial ; which 
may ſerve to explain ſuch Places of the Prophets, 
where the teaching of the Law is ſaid to be their 
Charge. Thus Levit. xiv. 16, and 57. Take heed, 
ſaith Moſes, 10 the Plague of Leproſy, that thou ob- 
ſerve diligently, and do according to all the Prieſt and 
Levite ſhall teach you, Deut. xxiv. 8. 

The Prophet Haggai explaineth fully what Law the 
Prieſts were obliged to teach, Hag. ii. 11. Thus ſaith 
the Lord of Hoſts, Aſt now the Prieſts concerning the 
Law, ſaying, If one bear holy Fleſh in his Garment, 
and with bis Skirt do touch Bread, or Pottage, or 
Wine, or Oil, or any Meat, ſhall it be holy? And 
the Prieſts anſwered, and ſaid, No. Then ſaid Haggai, 
1f- one that is unclean by a dead Body touch any of theſe, 
Hall it be unclean? And the Prieſts anſwered, and ſaid, 
It ſhall be unclean, OY 

In this Senſe alſo the Prophet Malach: declares, that 
the Prieſt's Lips ſhould keep Knowledge, and they ſhould 
feek the Law at his Mouth, Mal. ii. 7. The Prophet 
Jeremiah diſtinguiſheth expreſly the Office of the 
Prieſt, Magiſtrate, and Prophet, Fer. xviii. 18. The 
Law ſhall not periſh from the Prieſt, nor Counſel from 
the Wiſe, nor the Word from the Prophet, For the 
ceremonial Law was the Prieſt's Charge; the judi- 
cial, that of the Wiſe or Magiſtrates; and Morality, 
and divine Judgments, called the Word, that of the 
Prophets, as we ſhall ſee in the Sequel. 

When the Prophet Hoſea complains, that God's 
People were deſtroyed for lack of Knowledge, and 
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threatens the Prieſt. for forgetting the Law of God, 
and rejecting Knowledge, Hof. iv. 6. he explaineth 
his Meaning ſufficiently, in the 13 Verſe of that 
Chapter, by inſtancing, in the ceremonial Law, the 
People ſacrificed on the Tops of the Mountains, and 
burnt Incenſe on the Hills, under Oaks, and Poplars, 
and Elms, Their Tranſgreſſion was againſt inſtituted 
Worſhip, and they were led into it by the Ignorance 
and Negligence of the Prieſts, whoſe peculiar Charge 
that was; but whenever the People are rebuked for 
Immoralities, the Blame 1s caſt on themſelves, or on 
the Magiſtrates, and not on the Prieſts; whoſe Office 
lay another Way. | 

In 2 Chron. xv. 3. a Complaint is made, that 1/rael 
was without a teaching Prieſts, This Complaint is 
made by Azariah the Son of Oded, and is give nas 
one Reaſon of the Crimes which brought Judgments 
on the Land. Since the Prophet doth not tell us the 
Sins they had fallen into for Want of a teaching Prieſt, 
but contents himſelf with giving that as a Cauſe of the 
Judgments ; we ſhall beſt know what their Sins were, 
by the Reformation King Aſa made, upon the Pro- 
phet's Speech to him and the People. And we have 
that Account in the 8h Verſe. Mhen Aſa heard the 
Words of the Prophecy of Oded the Prophet, he took 
Courage, and put away the abominable Idols, out of 
the Land of Judah and Benjamin, and out of the Cities 
which he had taken from Mount Ephraim, and renewed 
the Altar of the Lord, — and offered unto the Lord 
700 Oxen, 7000 Sheep, Cc, | 

It ſeems then by this Reformation, that the Sins 
they were guilty of for want of a teaching Prieſt, were 
the Neglect of God's immediate Service, and Profa- 
nation of his Temple and Altar by Idolatry; which 
was the moſt eſſential Part of the Prieſt's Office to 
guard againſt: For the whole Worſhip was under 
their Care, 

1 All 
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All theſe Inſtances make it plain, that the Prieſt's 
Office was confined, both in Practice, Power, Inſtruc- 
tion, and Teaching, tc inſtituted Worſhip, to the im- 
mediate Service of God, and their holy Things. 
And this is alſo the Opinion of their modern Rabbies, 
for as Mr. Lewis, in his Antiquities, quotes them, 
page 44%, The Elders judged the People in Mat- 
<« ters of Debate and Controverſy, but never inſtruct- 
« ed them by preaching; the Prieſts judged and in- 
« ſtructed, but it was more by reſolving Queſtions, 
e than by common Preaching, or Sermons ; the 
« Scribes were Preachers, or Lecturers, that taught 
&« the People from the Pulpit, as well as determined 


be _ Doubts and Controverſies.” 


e ſhall have Occaſion hereafter to enquire into 
the Office of the Scribes. I only obſerve here, that 
the Inftruftion which is made Part of the Prieſt's 
Office, conſiſted in reſolving of Queſtions, that is, in 
anſwering Caſes of Conſcience relating to their holy 
Things, and Uncleanneſſes, like thoſe Caſes in the 

ted Place of Haggai, about clean Beaſts, Ble- 
miſhes, legal Pollutions, and Cleanſings. Such Parts 
of their inſtituted Worſhip were intricate and perplex- 
ed, and required a particular Study and Praktice. 
The People alſo by the Law were bound to be deter- 
mined by the Judgment of the Prieſts, whoſe Judg- 
ment in theſe Caſes was final; as alſo in the Caſe of 


. Leproſy and Jealouſy; the Reaſon of which laſt is, 


becauſe the cleanſing of the Leper, and Trial of Jea- 
loufy,' were done by holy and religious Ceremonies; 
and. therefore, by the Nature of the Thing, the Cog- 
nizance of theſe Cauſes fell to the Prieſt, who was the 


- FJole Miniſter of Religion. 


There is indeed one Text which ſeems to conſti- 
tute the Prieſt, in Conjunction with the Magiſtrate, a 
Judge in Civil Affairs, and that by virtue of or as a 

rt of his Office, Deut. xviii. 8, JF there ariſe a 
Matter too hard for thee in Judgment, between * 

1 


. 
%% and Blood, between Plea and Plea, and between Stroke 
c- and Stroke, being Matters of Controverſy within thy 


n- Gates, then ſhalt thou ariſe and get thee up unto the, 
s. Place which the Lord thy God ſhalt chooſe; and thou 
's, alt come unto the Prieſts and Levites, and unto the 
n, E7udge that ſhall be in thoſe Days, and enquire; and 


they ſhall foew thee the Sentence of Judgment, and thou 
T- Wait do according to the Sentence which they of that 
Place (which the Lord ſhall chooſe) ſhall ſhew thee, — 
and the Man that will do pre ſumptuouſy, and will not 
hearken unto the Prieſt (that ſtandeth to miniſter there 
before the Lord thy God) or unto the Judge, even that 
Wi ſhall die. 

The beſt Expoſition of a doubtful Law, is taken 
from the Practice of the Courts purſuant to that 
Law. And in this Caſe we have the Practice of Je- 
boſaphat, 2 Chron. xix. which is a genuine Comment 
dn. this Text, and fully explaineth it. By this Text 
t appears, there were inferior Courts in IJſrael; for 
te Mates in the Old Teſtament ſignify Courts of Juſtice. 
e- And the Law, in this Text, erects a {ſupreme Court at 
ts he Place where the Tabernacle or Temple ſhould be, 
x- Fvhich ſhould receive Appeals from the inferior Courts, 
e. {nd determine finally. This ſupreme Court conſiſteth 
r. If Prieſts and Judges, who are, by the Text, to de- 
g- Eermine civil and criminal Cauſes, 

of In 2 Chron. xix. we find King Jeboſapbhat erecting 
is, Courts in the Country, # 5, And he ſet Judges in 
a- e Land throughout all the fenced Cities of Judah; 
ind / 8, he erected the ſupreme Tribunal for Ap- 
deals at Feruſalem, being the Place which the Lord 
hoſe, In Jeruſalem did Jehoſaphat ſet of the Le- 
ues, and of the Prieſts, and of the chief of the Fa- 
bers of- Iſrael, for the Judgment of the Lord, and for 
ontroverſies, when they returned to Jeruſalem. And 


a 
a e charged them — What Cauſe ſoever ſhall coms to 
a Neef your Brethren that dwell in their Cities, between 
0d 


blood and Blood, between Law and Commandment, 
757 a Statutes 


. 

Statutes and Fudgments, &c. Here he erecteth his 
Court of Appeals: The Queſtion is, Whether the 
Prieſts and Judges acted jointly in all Cauſes, or the 
Prieſts were confined to religious Cauſes, and the 
Judges to civil and criminal. And the next Verſe 
ſeemeth plainly to divide them; for / 11, Fehoſa- 
phat  addeth, And behold Amariah the chief Prieſt is 
over you in all Matters of the Lord; and Zebadiah the 
Son of Iſhmael, the Ruler of the Houſe of Judah, for 
all the King's Matters; alſo the Levites ſhall be Offi- 

cers before you. 1 b 
Here the High Prieſt preſideth in religious Debates ; 
and the Ruler in civil Actions; ſo that the Prieſt's 
principal Buſineſs even in theſe Courts were the Affairs 
of Religion, and the Magiſtrate was over civil and 

criminal Matters. | | 
And yet by the Jewiſß Conſtitution the Prieſts 
might be Judges in civil Cauſes, and often were, but 
not by virtue of their prieſtly Office, but as they 
were great Men, of a liberal Education, and qualified 
for Poſts of that Nature. The Prieſt's Office was 
peculiarly adapted to Religion; but as Men and Sub- 
jects, they were not excluded or reſtrained from any 
Employment Civil or Military, they might be Mini- 
ſters of State, Judges, Officers, and Soldiers. For 
where Men are not reſtrained by ſome ſuperior Law, 
the chief Magiſtrate hath a Right to employ any Sub- 


1 


ject in any Poſt for the Good of the State, if he find him 


qualified for it. And the Jews practiſed accordingly. 
The Sacredneſs of the Office did not make the Prieſt uſe- 
leſs in any Neceſſity of State. No divine Law laid any 
Incapacity upon them for ſuch Employments, they ſtill 
retained their natural Right and Freedom, and made 
uſe of it on proper Occaſions, as the Government ſaw 
fit. Eli the High Prieſt judged Iſrael forty Years; 
and both High Prieſts, Prieſts, and Levites, are men- 
tioned, as Miniſters of State, Judges, and Officers. 

It ſoundeth odly in Chriſtian Countries, where the 
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Cuftom hath been long condemned, that Prieſts ſhould 


be Soldiers and Men of Blood. And yet the Caſe is 


certain, as to the Jews, 1 Chron. xxii. 23. the Army is 
thus reckoned up : Theſe are the Numbers of the Bands 
that were ready armed to the War. In which Number 


we find the Prieſts, y. 27, 28. Jehoiada was the Leader 


pf the Aaronites, and with him were three thouſand and 
ſeven hundred. And Zadock, a young Man mighty in 
Valour, and of his Father's Houſe, twenty and two 
Captains, All theſe were Prieſts, as were thoſe their 
Leaders, Jeboiada and Zadok, 2 Sam. viii, 17, 18. be- 
ing Sons of Aaron, as we alſo find Benaiab, Captain of 
David's Guards, one of the ſame Family and Office. 

After the Reſtoration from the Captivity, down to 
the Days of our Saviour, the Prieſts were notoriouſly 
Generals, Soldiers, Judges, Stateſmen, and chief Mi- 
niſters of State; and even Kings, without any Re- 
proof or Mark of Illegality taken Natice of by our 
Saviour, or his Apoſtles, juſt as they might be 
Teachers in the Synagogue, and Doctors of the Law. 
But they enjoyed none of theſe Poſts in Right of their 
Prieſthood, they were only allowed to them, as to aux 
other qualified few. 

All the Prietts were called holy, becauſe of their 
Relation to God, as ſet apart to his Service; but be- 


fide them, there were three Sorts of holy Perlocis, tet © 


apart for God's Service, the Levites, RAS * 
Firſt· born. 

The Levites were the reſt of the Trihe of Leek, 
whe were not of the Seed of Aaron. Their Office 
was to miniſter to the Prieſts. as the: Prieſts did before 
the Lord. Numb. xviii. ſpraking to the Prieſts, God 
faith, And I, bebold, I have talen your Brethren. the 
Levites from among the Children of Iſrael, to younthey 
are given as 4 Gift for tb Lord, to do the: Service of 


ie Tabernacle, of the Conpregation. They were ynder 


the Direction of the Pfieſts, à kind of . Servants! 10 
r While the Tabernacte continued, their Buli- 
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neſs 
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neſs was to take it down, and ſet it up; to carry it 
about as the Hoſt removed; and to take Care of all 


the Things belonging to it. Butafter the Building of 


the Temple, that Part of their Office ceaſed of courſe, 
and they were made Porters, Singers, Muſicians, and 
Treaſurers to the Temple, and kept Guard about it: 
Such of them as lived in the Country, being Men of 
leiſure, applied themſclves to Learning, and were 
qualified, and: frequently appointed to be Judges, and 
Dectors, to anſwer Doubts and Queſtions about the 
Law. They alſo wrote the public Records, and Ge- 
nealogies, and were employed to write out Copies of 
the Law. In Proceſs of Time they alſo became Ge- 
nerals of Armies, and Counſellors of State to the 
King, principal Advancers of Learning and Know- 
ledge, and excelled in all the Arts and Sciences of 
theſe Ages. Hence alſo the Schools of the Frophets, 
and Univerſities of the Land, came frequently under 
their Government: For they being very numerous, 
a ſmall: Part of them were ſufficient to attend their 
Office in the Temple; the reſt applied themſelves to 
all Employments proper for Men of Learning, and a 
liberal Education. 
A Nazarite was no eccleſiaſtical Perſon, but one 
who, by, his own. Act, in a ſolemn Vow, had conſe- 
crated and devoted himſelf to ſome particular Acts of 
Devotion for a longer or ſhorter Time. 
And the Firſt-born were holy by God's Deſignation, 
but their Holineſs or Separation continued only until 


their Price of Redemption were paid; after which 


they were eſteemed no more holy than any other 
Tfraelite.. - 25 | | | ' 
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though of an higher Order'; for he alſo repreſented 
the, People to God, made an Atonement for them by 
Sacrifice, recommended their Prayers hy offering In- 
cenſe, . and bleſſed them. What any rieſt might do 
at the Altar, he did once a Year in the Moſt Holy, 
by ſprinkling the Blood within the Veil; but that doth 
not make a diſtinct Office. 

As the Prieſts were of the Family of Aaron, ſome 
have ſuppoſed, that the High Prieſthood was limited 
to the eldeſt Sons of that Houſe, and made hereditary 
in that Senſe by a divine Right; but I can find no 
ſuch lineal Succeſſion of eldeſt Sons, and their eldeſt 
Sons. | | 
In fixing the Succeſſion of the High Prieſt to the 
Line of Aaron, it is particularly ordered, Exod. xxix. 
29, 30. That the holy Garments of Aaron ſhall be his 
Sans after him, to be anointed therein, and to be conſe- 
(rated in them; and that Son, that is Prieſt in bis 
Stead, ſhall put them on ſeven Days, &c. where the 
cautious Way of expreſſing, that Son that is Prieſt 
in his Stead, ſeemeth deſigned to leave a Latitude in 
the Choice. The very ſame Caution is obſerved, 
Levit. xvi.. 32. The Prieſt whom be ſhall anoint, and 
wham be fhall conſecrate, to miniſter in the Prieſt's 
Office in bis Father's Stead. This Caution in the Ex- 
preſſion ſeemeth to carry more in it, than barely the 
Excluſion of a Son who had a Blemiſh ſeemeth to re- 
quire, for he was reputed as dead before. 

n Aron had only two ſurviving Sons, Eleazar and 
C Ithamar, from whom the whole Race of the Prieſt- 
hood deſcended. Eleazar ſucceeded his Father Aaron, 
not by virtue of any Law of Primogenicure that I can 
ho find. . Some may indeed conjecture, that the High 
ad Frieſthood was intailed on Phinebas the Son of Elea- 

zar, when in his Zeal he executed Judgment on 
(ati and Zimri, Numb. xxv. For there God pr 
miſeth ta bim and bis * after him, the Covenant w 
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tn everlaſting Prieſthood : but the Promiſe is made to 
his Seed, not to his eldeſt Son; wherefore if any of 
his Offspring was High Prieſt, the Promiſe is fulfilled. 
But indeed there is no Promiſe at all of the High 
Prieſthood, but of the Simple Prieſthood; and the 
Meaning is no more, than that the Prieſts of the Line 
of Phinehas ſhould not fail. 
Since then there is no Authority for ſuch an Intail 
in the Law, let us conſult Practice, and ſee how the 
Fews underſtood the Law. We' find Eli, and his 
Sons after him, High Prieſts, and yet they were of 
the Line of Ibamar; nor do we read of any particu- 
lar Reaſon why it was tranſlated from the Line of 
Eleazar to that of Itbamar. This giveth us room to 
conjecture, that a fitter Perſon was found in the other 
Line. | 
Again, God took the Office from them, and reſtored 
it to the Line of Eleazar, in the Perſon of Zadok, 
who was put in the room of Abiathar, who was of the 
Line of Itbamar. And this was done, not becauſe 
Itbamar Line was againſt any Law, but becauſe of 
Eli's Indulgence to his wicked Sons, ſee 1 Sam. ii. 35. 
and 1 Kings ii. 35. And that Zadok was of the Line 
of Elkazar we know from 1 Chron. vi. 8. and Abia- 
bar was the Son of Ahimeleck, 1 Sam. xxiii. 6. which 
Abimeleck was of the Seed of [ibamar, 1 Chron. xxiv. 3. 
for Solomon thruſt out Abiatbar, to fulfil the Word 
ſpoken to Eli, 1 Kings ii. 27. 0 

After the Reſtoration from the Captivity, the Prac- 
fice of the Jews demonſtrates, that they underſtood 
the Law in a Senſe different from any ſuch Intail. 
The Maccabees were Prieſts advanced to the High 
_ Prieſthood, as well as to the Kingdom, for their Zeal 
and'Valour: © In our Saviour's Time, as it had been} 
under the Government of Antiocbhus Epiphanes, and 
the Srian Kings, he that could buy the Office, or 
had moſt Intereſt with the Heathen Governor, alway: 
carried the Poſt, provided he was a Prieſt. And 

| neither 
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neither the eus nor our Saviour complain of this as 
an Innovation or Breach of the Law; but both Chriſt 
and St. Paul allow of theſe annual High Prieſts as 
lawful, and treat them as ſuch; and yet it is impoſſi- 
ble, that two or more eldeſt Sons of the Family could 
have a lineal Right to it at once. 

The Reaſon why God eſtabliſhed ſuch a Multitude 
of Rites and Ceremonies, and Laws about clean and 
unclean Things and Perſons, ſo various and different 
from the Cuſtoms of all their neighbouring Nations, 
was evidently to preſerve them from Idolatry, to keep 
them, as he himſelf declareth, a ſeparate People, 
diſtin from all the People of the Earth. And by 
this Means, it would evidently appear, that the Me/- 
fias was of that Nation and Family when he came, ac- 
cording to the Tenure of all the antient Prophecies con- 
cerning him. 

And the Prieſts were inſtituted to take Care, and per- 
form all theſe Rites of external Religion, to preſerve the 
People in that Separation; to expiate their Offences, 
reconcile them to God when they offended, and recom- 
mend. their Prayers; to ſolve all their Difficulties i in 


| regard to the ceremonial Law, and Caſes of Con- 


ſcience: Bar internal Religion, and the neceſſary Du- 
ties of Morality, were not entruſted to their Care; the 
preaching and explaining theſe more weighty Matters, 
wherein true Religion only conſiſteth, were committed 


to another Order of Men, which we are next to con- 
ſider. 
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C HAP. III. 


Of the ProPHETS, and their Office among 
| tbe Jews. 


Tt E Prophets were an Order of Men inſtituted 


by God, -to explain and make known his Will 
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to Mankind; to inſtruct the People in their whole 
Duty, and reprove their Faults, and reform their 
Lives. God by Moſes maketh his Promiſe to the 
Ifraelites, Deut. xviii. 15. The Lord thy God will raiſe 
up unto thee a Prophet from the Midſt of thee, of thy 
Brethren, like unto me, unto 7 8 ſhall hearken. St. 
Peter, As iii. 22, applies this Prophecy to the Me 
fas, and fo doth St. Stephen, Acts vii. 37. and alſo 
the Jewiſh Rabbies themſelves; yet they do not feem 


to be miſtaken, when they apply it alſo to a Succeſ- 


ſion of Prophets, as a ſtanding Office in the Fewiſh 
Church. For in the 20h Verſe, when he fofetels the 
Riſing of falſe Prophets, he expreſſes them alſo in the 
ſingular Number, and in ſuch a Manner, that he ſup- 
poſeth both the true and falſe ſhould be more than 


But however that Caſe be, it is certain, that there 
was ſuch a Succeſſion of Prophets in that Nation from 
the Days of Moſes to the Captivity. And even after 
their Return from it, ſome of them were in Being. 


We find of them iff the Days of the Judges, and from 


Eli to David mention is made of Samuel, Gad, Na- 
than, Aſapb, Heman, and Jedutban. From thence to 
the Captivity, all thoſe flouriſhed, whoſe Writings are 
preſerved, belide ſeveral others whoſe Names are only 
WD = SCC... "ki 
Although God was ſometimes -pleaſed to inſpire 
any Perſon whom he thouglit proper to ſend on a 
232 Meſſage, yet his uſual Method ſeemeth to 
ve. had regard -to ſuch- as were trained up-in the 
Schools, and there fitted for the prophetick Office. 
This appeareth from many Paſſages in the Hiſtory of 
the Jeroiſb Nation, which can ſcarce admit of a tole- 
rable Senſe, unleſs we allow of theſe 'prophetick 
Schools, where Candidates were inſtructed and pre- 
pared for their Office, either for the common Bu- 
ineſs of an ordinary Prophet, or for any extra- 
ordinary Meſſage or Expedition, wherein God, — 
75 a | 6 
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the greater Prophets, ſhould think fit to employ 
them } 


We find one of theſe Schools at Naioth in Rama, 
where the 7ewi/þ Writers are very poſitive there was 
a Domus Doctrinæ, or School of the Prophets. Thi- 
ther David fled from Saul, and lived with Samuel, 
1 Ham. xix. 18. And thither Saul ſent Meſſengers 
after him, three ſeveral Times, who, when they 
came to the Prophets, were immediately inſpired, 
and joined in their prophetical Exerciſes. And when 
Saul. went, at laſt, himſelf, as ſoon as he arrived at 
Naiath, he was alſo inſpired, and joined in the ſame 
Exerciſe. | 
.. Theſe Schools ſeem to have been under the Charge 
and Tuition of one of the greater Prophets, 'who was 
a kind of Provoſt or Maſter of the College, Thus 
the Rabbies underſtand 1 Sam. xix. 20. And when 
they ſaw the Company of the Prophets propheſying, and 
Samuel ſtanding as appointed over them. The Chaldee 
Paraphraſe renders theſe Words thus, Samuel flood as 
a Teacher or Maſter over them. 

- Theſe Scholars, or Diſciples, are called, by an 
uſual Hebraiſm, the Sons of the Prophets, which the 
Targum on 1 Sam. x. 5, calleth a Company of Scribes. 
Whether it be, that as the Name Scribe was given, 
in the Days of the Targum, to ſuch as taught and 
expounded the Law, it therefore gives the fame. 


Name to the Diſciples of the Prophets, who exe- 


cuted that Office in their Days; or they were really, 
even then, known by that Name. K. Nimcbi aſſerts 
they were, upon that Place of the Targum. For 
„ ({aith he) the Scholars of the wiſe Men were called 
„ Scribes, for they were the Scholars of the greater 
* Prophets, and theſe Scholars were called the Sons of 
+ the Prophets; now the greater Prophets who lived 
„ in that Time, from Eli to David, were Samuel, 


* Gad, Nathan, Aſaph, Heman, and Jedatban. 
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To the ſame Purpoſe the Chaldee Paraphraſt tranſ- 
lates that Queſtion made 1 Sam. x. 12. Who is their 
Father ?' by theſe Words, Who is their Maſter ? be- 
cauſe, as the Scholars are called the Sons of the Pro- 
phets, ſo their Maſters were called their Fathers. And 
R. Levi Ben Gerſon faith, ** Samuel was called their 
© Father, becauſe that Samuel inſtructed them, and 
* trained them up, by his Diſcipline, to a Degree of 
„ prophetical Perfection.“ | 


We find another School of theſe Prophets at Gil- 


gal, whoſe Maſter ſeemeth to have been Eliſha, 
2 Kings iv. 38. And Eliſha came again to Gilgal, and 
there was a Dearth in the Land, and the Sons of the 
Prephets were ſitting before bim; and he ſaid unto his 
Servant, Set on the great Pot, and feeth Pottage for 


the Sons of the Prophets. The Number of theſe Di- 
ſeiples, or Scholars, were an hundred, y 43, who, it 


ſcemeth, lived and eat in common after the Manner of 
a Collegiate Life. | 


Betbel and Jericho had each of them one of theſe 
Colleges, 2 Kings ii. For when Elijah was to be taken 


away, he went firſt to Bethel, where the Sons of the 
Prophets of that Place came forth to meet him. 
Thence he went to Jericho, where he was alſo met by 
the Sons of the Prophets of that Place, And fifty of 


the Scholars of Fericho went to view the Sequel, and 
ſearched in vain three Days for him in the Mountains. 


Eliſba was Maſter of the School at Giga, when he 
cured Naaman the Syrian; and his Scholars increaſed 
to ſuch a Number, that the Houſe could not contain 
them, which obliged them to enlarge their Apartments, 
2 Kings vi. 1, And this is a full Proof that they lived 
there, as in a College, under the Government of Zk/ha. 

Another of theſe Schools was at Jeruſalem, where 
Huldah the Propheteſs lived in the College, as we tranſ- 
late it, 2 Kings xxii. 14. The Chaldee Paraphraſe gal- 
leth it, Domus Dactrinæ, and Kimchi, Betbmidiaſb, or a 
School. This College, we are told, was within the 
ſecond Wall of the City. A5 


( 41 ) 
As theſe ſeveral Schools at Naioth, Jeruſalem, Be- 
zhel, Jericho, and 8 8 are only mentioned occa- 
ſionally, we have Reaſon to believe there might be 
more of them, according to the Obſervation of &. 
Kimchi, ** As the Sons of the Prophets were in Be- 
& thel and Fericho, ſo were there alſo of them in 
i ſeveral other Places,” Otherwiſe there would not 
have been enough of them to inſtru the People, as, 
we ſhall ſee in the Sequel, their Office required them 
todo. | 
- This we are ſure of, that they were in conſiderable 
Numbers. When Saul was ſeeking his Father's A ſſes, 
he met a Company of them, 1 Sam. x. 5. And they 
are generally expreſſed by Words of Multitude, when- 
ever they are repreſented as reſident in any Place. 
We have already obſerved, that there were an hun- 
dred at Gilgal, and when the wicked Jezebel thought 
ſhe had deſtroyed all the Prophets of the Lord, her 
Officer Obadiab ſecured an hundred of them from her 
Rage, hiding them by Fifties in Caves, 2 Kings 
xviii. 4. | 
The greater Prophets had uſually this kind of Edu- 
cation, except Samuel, who was brought up in the 
Temple, on a particular Occaſion, Eliſha was one 
of Elijab's Scholars, and by him fitted to be his Suc- 
ceſſor. When YJehoſophat, in the 2 Kings iii. 2. en- 
quired if a Prophet of the Lord was preſent, it was 
thought ſufficient to prove, that Elba was a Prophet, 
becauſe he had been Elijah's Diſciple, and poured Wa- 
ter on his Hands, that is, had miniſtred to him, as the 
Jewiſh Scholiaſts obſerve. 

The greater Prophets made uſe of theſe Scholars, 
or young Prophets, to carry prophetick Meſſages. 
In 2 Kings ix. 1. Eliſha ſent one of the Sons of the 
"rophets, to anoint Jebu King of Jrael. And in 
1 Kings xx. 15. the young Prophet who was ſent to 
prove Abab, for ſparing Benbadad King of Syria, a0 
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called by the Chaldee Paraphraſt, one of the Sons, or 
Diſciples, of the Prophets, _ 
Hence it is, that the Prophet Amos taketh Notice 
of his own Commiſſion, as of an extraordinary Na- 
ture, Amos vii. 14. I was no Prophet, neither was I 
4 Prapbet's Son, that is, as Abarbanel truly gloſſeth it, 
« I was not prepared for Prophecy, nor trained up to 
&* as to be fitted for the prophetical Function, by 
being a Diſciple, or Son of the Prophets.“ The 
divine Inſpiration came upon him, out of the ordinary 
Road of Prophets, among the- Herds of Cattle. He 
was moved in an extraordinary Way to go to Bethel, 
there to declare God's Judgments againſt King and 
People, in the King's own Chapel. Mr. Smith, 
page 256, obſerveth, from theſe Diſciples of the great- 
er Prophets, that when John the Baptiſt and our Saviour 
appeared preaching Repentance, and calling Diſciples 
to attend upon them and learn the divine , Oracles 
from them, they practiſed no new Thing, but follow- 
ed the known Cuſtom of the old Prophets. 
Having thus proved that the Prophets were a nu- 
merous Body, trained up in Schools to their Office, 
our next Enquiry muſt be into the Nature and End of 
their Office, and principal Employment. And we 
mall find, that the foretelling future Events, and mak- 
ing known new Revelations, was not their ordinary 
and common Buſineſs, but an extraordinary Part of it, 
roms to ſome of the greater Prophets, as particular 
ſions required, when God had any new Meſlage 
to ſend to his own. or any other People. | 
Their Office was very different from that of the 
Prieſts: as the Prieſts were wholly converſant in the 
Externals, and -ceremonial Part of Religion, ſo the 
Prophets whole Buſineſs was about the internal Wor- 
ſhip. and real Religion. The Prieſts had relation to 
inſtituted Worſhip, and the Prophets to Morality and 
the inward Senſe and Fear of God. The Priefts re- 
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' I preſented the People to God, and made Atonements 
and Reconcialiation for them.; and the Prophets re- 
preſented God to the People, and delivered a Meſſage 
from him, endeavoured to reconcile Men to their true 
Duty, and explained the whole Will of God, how- 
ever made known, by Nature or Revelation, by the 
ancient Scriptures, or Revelations made to themſelves, 
in order to make Men not only pious and devout, but 
juſt and upright, merciful and peaceable. In a Word, 
their Buſineſs was to preſs the People to the Obſerv- 
ance of the whole Law of God, natural and revealed, 
moral and poſitive, and to ſet home to their Conſci- 
ences the Rewards and Puniſhments, promiſed or de- 
nounced in the Divine Law. 

Mr. Thorndike, 'in his Religious Aſſemblies, and 
Mr. Lewis in his Antiquities, both obſerve, That the 
Occaſion of the Inſtitution of the Prophetick Schools 
aroſe from the Reſort which 'the People had to the 
high Places, for ſacrificing, during the Captivity, or 
uncertain Abode, of the Ark of God, after the Deſo- 
u- lation of SHilob. For the People aſſembling at theſe 
ce, WH Places, to perform their Sacrifices, it was ordered that 
of ¶ a Company of the Prophets ſhould be there reſident, 
we I to bleſs the Sacrifices, and to inſtruct the People. — 
k- By the Prophets in theſe Schools was the Purity of 
ary WW Religion preſerved among the ten Tribes after the De- 
It, fection in the Time of Feroboam. For the People re- 
lar I ſorted to them upon the ſolemn Feſtivals, where they 
age were inſtructed, and had Lectures upon the Law read 

to them. And Mr. Thorndike adds, that this was not 
— — the Beginning of theſe Schools, but of Synagogues 
tne alſo. | 
the Rabbi Kimchi on the 2 Kings ii. 4. giveth much 
or- the ſame Reaſon of theſe Schools, for he judiciouſly 
| toWobſerves, that as the Sons of the Prophets were in 
andi Bethel and Fericho, ſo were there allo of them in 
reg“ ſeveral other Places; and the main Reaſon why 
nid W** they were thus difperſed in many of the Cities of 
> 4 * 1ſraet 
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* Iſrael was, that they might reprove the Iſraelites | 


& that were there. And their Prophecy was wholly 
% according to the Exigency of thoſe Times, and 
s therefore it was, that their Prophecy was not com- 
& mitted to Writing.“ So that, according to theſe 
Authors, Reproof and Inſtruction were their principal 
Buſineſs. They were to be on the Watch and take 
notice of every Breach of God's Law, and endeavour 
ſee it obſerved; or, in other Words, they were 
reachers of Righteouſneſs, 
But let us conſult the Prophets themſelves, we ſhall 
receive the moſt Light from them. Their Diſcourſc; 
conſiſt almoſt entirely of Exhortations, Reproofs, and 
Inſtructions, about the whole Law of God, whether 
known by Nature, called the moral Law, or Revela- 
tion contained in the inſpired Scriptures, or peculiarly 
made to themſelves. They always ſpeak to the Peo- 
ple in the Name of God, and generally begin with 
this awful Preface, Thus ſaith the Lord, and their Ser- 
mons were Leſſons of Morality, and Injunctions to ob- 
ſerve every Part of the revealed Law. 
The Prophet Jeremy gives this Account of their 
Employment, Jer. xxv. 4, 5. The Lord bath ſent un- 
to you all his Servants the Prophets, riſing early and 
ſending them, but ye have not hearkened nor inclined 
. gyour Ear to bear. They ſaid, Turn ye again now every 
one from his evil Way, and from the Evil of bis Doings, 
&c. So alſo, Jer. xxxv. 15. _ 
When God ſent the Chaldeans againſt the Jeuss, 
and led them into a long and bitter Captivity, the 
Reaſon given for this ſevere Puniſhment, is not be- 
cauſe they refuſed to hearken to the Prieſts, for they 
were not their Teachers; but becauſe neither Prieſt 
nor People would hearken to God's Meſſengers the 
Prophets, 2 Chron. xxxvi. 14, 15, &c. Mereover all 
the chief of the Prieſts and the People tranſgreſſed very 
much. And the Lord of their Fathers ſent to them 
by bis Meſſengers — but they mocked the Meſſengers 7 
a 8 f ; Go J 
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Cod, and deſpiſed bis Words, and miſuſed his Prophets, 
wm — therefore he brought upon them the King of the 
Chaldees. rms 

Although theſe Prophets preached Obedience to 
the whole Law of God, yet internal Religion, Since- 
rity and Purity, the invariable Laws of Good and 
Evil, were their principal and chief Subject. They 
made a great Difference between true Virtue, and in- 
ſtituted Worſhip ; and exalted the natural Duties far 
above the other. They even depreciated all the cere- 
monial and poſitive Precepts, when void of ſincere 
Righteouſneſs, as much as our Saviour did in the 
Goſpels. In this Style we find them preaching loudly 
againſt Idolatry and Injuſtice, and as much commend- 
ing Juſtice, Judgment, Charity, Temperance, and 
Chaſtity, with true Repentance ; theſe weighty Mat- 
ters of the Law, while they undervalue the Temple 

Service, and external Obſervances when not accom- 
panied with clean Hands anda pure Heart. 

This is the Language of Jaiab, i. 10. Hear the 
Word of the Lord, ye Rulers of Sodom —— To what 
Purpoſe is the Multitude of your Sacrifices unto me ? 
faith the Lord: I am full of the Burnt. Offerings of 
Rams, and the Fat of fed Beaſts, and I delight not in 
the Blood of Bullocks.— aſh ye, make ye clean, put 
away the Evil of your Doings from before mine Eyes, 
ceaſe to do Evil, learn to do well, ſeek Judgment, relieve 
the oppreſſed, judge the fatberleſs, plead for the Widow. 
The Prophet Micah, vi. 7, 8. preacheth in the ſame 
Strain, Will the Lord be pleaſed with thouſands of 
Rams, or with ten thouſands of Rivers of Oil. le 
bath ſhewed thee, O Man, what is good, and what doth 
the Lord require of thee, but to do juſtly, and to love 
Mercy, and to walk bumbly with thy God? At 


* ; 


This is the general Language of all the Prophets ; 
their very Prophecies, properly fo called, when they 
foretell future Events, tend to the ſame End. For 
they are uſually Denunciations of Judgments for the 
825 Peoples 
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Vices and Immoralities, or Promiſes of good 
Thos upon-their Repentance. 

As the Priefts Office, by Law, was confined to ex- 
ternal and ſymbolical Religion, and the ceremonial 
Part of Worſhip z moral Virtue was of too great 
Conſequence to be left unregarded. God thought it de- 
ſerved the Care of a particular Order of Men, who 
ſhould ſpeak in his own Name and by his Authority, 
When our Saviour exalted the ſubſtantial Duties of 
Righteouſneſs, Juſtice, Mercy and Truth, above all 
the poſitive Statutes of. the Law, he delivered no 
new Doctrine; the Prophets had before declared theſe 
to be the moſt neceſſary and eſſential Duties of Men 
Things of that Importance, that God hath made the 
Senſe of them congenial to human Nature, and the 
Obligation prior to all Revelation, God would never 
ſuffer Things of ſo great Value and Conſequence to 
Religion, to Society, to every private Man's Good, 
to lie uncultivated. And fince the Priefts were re- 
ſtrained to the leſs noble Part of Religion, to mere Ex- 
ternals; he appointed another Order of Men, to at- 
tend to theſe more excellent Things in a peculiar 
Manner. And theſe were the Prophets, and this was 
the Nature and Deſign of their Office. They conti- 
nued their Inſtructions until the People were led into 
Captivity, and ſome ſhort Time after their Reſtora- 
tion, and then we hear no more of them. Our next 
Enquiry is, who were the Teachers and Preachers of 
Righteouſneſs from the ceaſing of the — to 
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7 the Officer and Service of the Iris | 


8 SxyxaSo uss, 

| FTER. the. Reſtoration from the captivity 

we read of no Prophets, except Zachary, 
Haggai, 


6. 09- ) | 

Haggai, and Malachy, who lived at that Time, and 
med to be raiſed up to inſtruct and encourage the 
giſtreſſed People, until they were ſomewhat ſettled in 
. 
When the Prophets no more appeared, the Fews 
ok a new Method to preſerve and propagate the 
Knowledge and Practice of true Religion among them, 
dy erecting Synagogues and appointing a Service in 
hem. I call it new, becauſe I can find no Traces of 
it before that Time. And all Authors, ancient and 
nodern, date them from the ceaſing of the Prophets, 
and ſuppoſe them to be founded in ſome Meaſure to 
ſupply their Place. - 

3 Some indeed think the Law gave them Licence to 

E Mere Synagogues for divine Service, which they ga- 

e her from Levit. xxiii. 3. where Moſes giving Direc- 

tions about the Obſervation of the Feaſts, adds, Six 

Days ſhall Work be done, but the ſeventh is a Sabbath 

pf Reſt, an holy Convocation. By an holy Convoca- 

ion, they think we ſhould underſtand an Aſſembly 
of the People for divine Worſhip, which could not 

t. Ive held at the Tabernacle or the Temple, becauſe the 

hing was impoſſible for all the Nation to do every 

5 {Weventh Day. Hence they collect, that Authority is 

hereby given them to aſſemble in their ſeveral Cities 

nd Towns for divine Service; and ſuch Places of 

\ſſembly, Synagogues were in Afﬀter-times ; and 

hat this Text alſo gave riſe to the firſt Aſſemblies to 

— Prophets at their Schools, or where they 

dwelt. 

Zut whatever be the Meaning of that Text, it doth 
not appear that the Synagogue Service was ever ob · 
ſerved until the Days of Ezra, or perhaps for ſome 

Time after. It ſeemeth probable, that during their 

H [Captivity they met together in ſome Places to perform 

their Devotions, and that this Praftice was afterwards 

ſormed into the Synagogue Service, For not long aſter 


— 
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the Reſtoration, we find Synagogues erected in mot 
Places where a ſufficient Number of People could 
aſſemble to form a Congregation, and proper Officer 
among them to read and expound the Scriptures, and 
to join in publick Prayers. 

And this Regulation was approved and allowed by 
our Saviour and his Apoſtles, who did not only honour 
them with his Preſence, but conſtantly frequentedfi 
them, and took all proper Oecaſions in theſe, Places to 
preach his own Doctrine: Whence it appears, that al- 
though God was very particular in ordering the exter. 
nal Ceremonies of Religion, yet in Things of a moral 
Nature, and what Times, Places, and Actions ſhould 
be uſed about the Inſtructions and Exerciſe of them, 
be was not at all nice or ſcrupulous, provided the 
Subſtantials were obſerved; ſince he who ſo minutely 
preſcribed the one, left all the Externals of the other 
to human Prudence, The Manner of preaching Virtue, 
the Times, Places, and Circumſtances, and their pub- 
lick Liturgy, were left to the Choice and Prudence 

of Men, and our Saviour joined in the Manner they 
had contrived, 

Although the preciſe Time when Synagogues were 
firſt erected, and introduced into the Fewiſþ Church, 
cannot now be determined, it is however pretty clear 
that it was not until Prophecy had ceaſed. And it 1s 
very certain that they were very numerous, and had 
been long eſtabliſhed when our Saviour apprared. 

The End of their Inſtitution, and the religious Ex. 
erciſcs there performed, are very well known. The 
People aſſembled in theſe Places to offer their Prayers 
to God, and to hear the Law read, preached, and ex- 
plained. Philo, whoſe Teſtimony, in this Caſe is be- 
yoad Exception, telleth us. their principal Buſineſs wa 
to hear the Law read and expounded; He gives this 
Account of he his —— entitled, Omnen probun 
uber um eſe. . ** When they come to their holy wars 
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& called Synagogues, they ſit down in convenient 


** Order, according to their ſeveral Forms, ready to 
„hear, the younger under the elder, then one taketh 
% the Book and readeth, another of ſuch as are beſt 
* ſkilled cometh after, and expoundeth what was not 
$* eaſy to be underſtood,” | 

The Conftitution of the Synagogue, as far as can 


he gathered from the ſcattered Remains of their Wri- 


ters, and the Practice of the Fews, ſeemeth to be as 


 followeth, 


It was a received Rule, that a Synagogue could not 
be erected in any Town, where they could not have 
at leaſt ten Men to attend Divine Service three Days 
every Week. And therefore in Country Places where 
that Number could not be had to give their conſtant 
Attendance, they erected Oratories called Proſeuche, 
where People might either retire or aſſemble to pray, 
but they had no Reading or Preaching in theſe Places. 
Theſe Proſeuchæ were open Courts, walled in on every 
Side without any Covering. | „ 
The Reaſon why ten Men, called Bateluim, in their 
Language, were required to attend three Days every 
Week in the Synagogue, was becauſe, as they divi- 
ded the Law into Leſſons, called Sections, one of 


which was read every Day wherein they aſſembled; 


ſo every Section, or Leſſon for the Day, was divided 
into ſeven Parts, each of which was read by a different 
Perſon, called out by one of the three Officers ſepa- 
rately at his Pleaſure. They firſt called a Prieſt and 
then a Levite, and the other five might be any Hrael- 
#te, as might alſo the two firſt be, in caſe no Prieſt 
or Zevite were preſent. | | 

The other three Batelnim, were the Officers of the 
Synagogue, who are called Rulers, and were ſet apart 
by Ordination and Impoſition of Hands, It is diſ- 
puted whether the Rulers were three or two, but it is 


| agreed th. y were more than one; they are alſo called 


Elders ; ene of them was called Sbeliachzibbar, or 
0 "> Angel 
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Angel of the Church, another was called Chaſan, i. e. 
.Ovetſeer, and anſwereth to the import of the Word 
Biſhop. One of theſe Rulers, read the Liturgy or 
publick Prayers, the Office of another was to.call out 
Derfors to read the Leſſons, to overlook them and 


ſee that they read them right. We find mention alſo 


of the Miniſter or Deacon, who had the Charge of 
the facred Books and other Things in the Synagogue, 
and took Care of the Poor. t. 

Although all theſe three Officers be named by moſt 
Authors as Rulers of the Synagogue, yet Authors 
are much divided as to their ſeveral Functions, but 
what is above related ſeems the moſt probable. We 
read alſo of another Perſon employed in the Syna- 
gogue, called the Interpreter. And his Buſineſs was 
to render the Hebrew Text into the vulgar Tongue 
of the Country, and was generally retained for that 
Purpoſe by a ſet Salary. When the Service was done, 
if a Prieſt were preſent he pronounced the Bleſſing, 
if not the Sheliathzippor pronounced it. Any I/rael- 
ile might be a Ruler of the Synagogue, if duly quali- 
fied with Learning and ordained. A Prieſt or Levite 
| was capable of the Office, but had no Right to it as 
a Prieſt or Levite, for the Rulers were choſen accord» 
ing to their Qualifications, | : x 

Theſe Rulers received Proſelytes by Baptiſm, as 
the antient Prophets uſed to receive their Diſciples. 
And they pronounced Sentence of Excommunication 
according to the Nature of the Offence, or the Order 
of the Sanbedrim. | 

Their Liturgy was long and tedious, and conſiſted 
of many Collects. And after Prayers and reading of 
the Law, the laſt part of their Service was preaching 
and. expounding the Scriptures, Some think that 
Office was performed by the Elders and Rabbins or- 
dained for that Purpoſe. Others take it to be the 

Office of the Chaſan, and look upon that Officer to 
be the Dar/an, that is Inquirer, and that St. Paul 
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alludes to him in 1 Cor. i. 20, by his Trquirer or D/. 
puter of this World. | me 

But it appeareth from the New Teſtament, that no 
Officer was appropriated to that Office, ſo as to ex- 
clude others. But that one of the Rulers might ei- 
ther preach, or call out any learned Man in the Con- 
gregation to perform that Office. After this Manner 
our Saviour was ſometimes called out, and ſometimes 
offered himſelf to that Office. And Ads xii, 15. 
the Rulers of the Synagogue ſent to Puul and Bar- 
nabas, after the reading of the Law, that if they had 
any Word of Exhortation, they ſhould ſpeak. 

Wherefore if there were any Officer of that Kind, 
he was not ſo fixt, but that any Perſoa who had ſome 


Repute for Religion and Knowledge in the Law, was 
allowed a Liberty to ſpeak for the Inſtruction of the 


People. Although in later Times, which vary much 
from the ancient, the Charan was the Preacher, as ap- 
peareth from Benjamin Fadelenſis in his Itinerary. | 

We are at no loſs to know the Subject of their Ser- 
mons ; for as they read the whole Law and the Pro- 
phets, and their S:rmons were moſtly Expoſitions of 
the Leſſons, theſe Diſcourſes muſt have been to ex- 
plain the whole Will of God, every moral and reli 


gious Subject. For this Reaſon our Saviour and his 


Apoſtles, took that Opportunity to preach the N 
fas, and all the Doctrines that depend on that Article. 
And it was owing to this conſtant Reading and Expo- 
ſition of the Scriptures, that the Fews, who were ſo apt 
to fall into Idolatry before the Captivity, were fo 


. 


zealous againſt it after their Return, 


It appeareth from this Account that the Reading of 


the Scriptures by way of Leſſons, Preaching a pub- 
lick Liturgy or Form of Prayers, Baptiſm and Ex- 
communication, were known Practices in the Syna- 
gogue Service. And we ſhall find them not only 
approved and practiſed by our Saviour and his A- 


poſtles, but introduced and applied to the Uſe of the 


D 2 Chriſtian 
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Chriſtian Church fo far as was conſiſtent and agreeable 
to the Nature of the Goſpel, And it we had Monu- 
ments to diſcover fully the Order and Degrees of the 
Rulers of the Synagogue, I make no great Queſtion 
but we ſhould find as near a Reſemblance to thoſe of 
the Chriſtian Church. 
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CHAP V. 
Of the PriesTHooD and Teachers of 
| Morality among the Heathen, 


\ HE general Nature of the Prieſthood among 
| the Heathen, was the ſame as that among the 
Jews, Their Prieſts were an Order of Men 2 
to reconcile the Gods to the People by attending and 
performing all their Ceremonies and ſacred Rites, and 
their whole Care and Employment was about the Ex- 
ternals of Religion, Morality did not ſo much as en- 
ter into their Notion of it. | | 
Cicero defineth Religion by its Ceremonies, de Invent. 
lib. ii. Religionem, cam, que in meta, et cæremonid Deo- 
rum fit, appellant ;——Religio eft, que ſuperioris cujus 
dam nature (quam divinam vocant) curam Cæremoni- 
|  amque affert. —— Religio Peorum cullu pio continetur. 
De Nat. Deorum, lib. 1. And when Piety is applied to 
the Gods, he defineth it, Pietas eft Juſtitig adverſum Deos. 
Although the Object of the Jewiſh Worſhip, and 
their particular Ceremonies, were widely different, 
from thoſe of the Heathen, yet their general Notion 
of the Prieſthood was the ſame. As the Office of the 
"Jewiſh Prieſts conſiſted in their performing their Ex- 
piations, Euchariſtical Rites, and Sacrifices, {o did that 
of the Heathen, who had infinitely different Rites ac- 
cording to the Multiplicity and Diverſity of their Gods, 


Tesa, Perfians, Greeks, Romans, and Barbs- 


F1ans, all | in this Notion, that their Godswere 
Principally incenſed by the Neglect of ſome rin 
* | * ite 
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Rite or Ceremony; and that the only Method to ap- 
peaſe them, was by the Performance of ſuch Rite or 
Ceremony. Some of theſe Methods to appeaſe the 
Gods were as rigiculous as the imagined Cauſe of their 
Anger. The polite Romans on ſome ſuch Occaſions 
offered human Satrifices, And ſometimes with great 
Ceremony drove a Nail into the Door of the Capitol. 
The neglecting any of their Auſpices, or the chirping 
of their Chickens Was eſteemed a piacular Crime 
which required more Expiation than Murder. 

We have an excellent Account of the Nature and 
Office of the Roman Prieſthood, and of their Super- 
ſtition; in Ciceros ſecond Book of Laws, where he 
propoſeth an Inſtance of the antient Stile of the Roman 

Laws, and of the Method to induce the People to 
paſs them. The Inſtance is about Religion; and 
Alticus, who is one of the Perſons in the Dialogue, 
telleth Cicero, that the Law he propoſed, was in brief, 

the Subſtance of Numa's Laws, and of the Roman 
Cuſtoms; 123 | 
Divis aliis, alii Sacerdotes, onmibus Pontifices, fin- 
gulis Flamines ſunto - Eorum aulem duo ous 
ſunto, Unum quod prefit Ceremoniis et ſacris, alterum 
quod interpretetur fatidicorum et vatum effata incognita, 
cum ſenatus populſque adſerverit. * | 

Here are two Orders of Miniſters. The firſt only 
are properly Prieſts, who preſided over their Cere- 
monies and facred Rites, and are ranked under three 
Heads, Priefts, Pontiffs, and Flamins. The Prieſts 
performed all the Sacrifices and Ceremonies of Reli- 

ion, The Pontiffs gave Judgment in all Caſes re- 
ating to Religion, inquired into the Behaviour of the 
inferior Prieſts about the Diſcharge of their Office, 
puniſhed them if they ſaw Occaſion, preſcribed Rules 
for publick Worſhip, and regulated the Feaſts and 
ſacred Iaſtitutions. The Flamins were the chief 
Prieſts of ſome particular Deity, as the Flamen Dialis 
and Martialis, to Jupiter * Mars; he was eſteemed 
| | 3 A 
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a very honourable Officer, had many Privileges, and. 
only one could: be made to any one God, 

The ſecond Sort of Miniſters mentioned by Cicero, 
were not Prieſts, but Augurs and Aruſpices, deſigned 
to be the Interpreters of the Mind of the Gods, ſigni- 
fied to them as they thought, by the Sibylline, and 
other Oracles, by Signs in the Heavens, or any extra- 
ordinary Event, which that ſuperſtitious People eſ- 
teemed portentous or ominous; and they directed by 
what Rites or Ceremonies theſe Omens might be 
averted, ' 

Cicero explains their Office more fully, how they 
were employed about Vineyards, Fields, and the com- 
mon Good of the People; their Auſpices of Peace 
and War ; how they might preſerve their Crops, and 
Cattle, by preventing the Anger portended by Thun- 
der and Lightening , when they ſhould conſult the 
Tuſcans about Prodigies ; or how to expiate any ill 
Omens or Impiety of the People toward their Gads. 

In his third Book De Nat. Deorum, he giveth us 
another Diviſion, with his own Opinion of the Roman 
Religion. Cumque omnis' P. R. Religio in ſacra et 
Aſpicia diviſa ſunt; tertium adjunitam fit, fi quid 
Prædictionis cauſa, ex portentis et monſtris, Sibylle in- 
terpretes, haruſpiceſque monuerant; barum ego Religionum 
nullam unguam contemnendam putavi, mibique ita perſuqſi, 
Romulum Aufpiciis, Numam ſacris conſtitutis, fundamenta 
Jeciſſe neſtre civitatis, que nunquam profev fine ſumma 
Placatione Deorum immertalium tanta eſſe potuiſſent. | 

But in a Caſe ſo well known there needeth no labori- 
ous Proof, ſince all the Books of the Heathens con- 
ſpire to give us this Notion-of their Religion, that it 
conlifted in external Ceremonies; and that the Prieſt- 
hood was appointed to take Care of, and perform 
ee ſame Ceremonies; and to worſhip their Gods by 
mem. | T 

$.to moral Virtues, which Chriſtianity has embo- 
ded, and made an eſſential Part of Religion, they 
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were enjoined and required by the Heathen, but not 
on a religious Account, nor did theſe Things any 
way concern the Prieſt's Office ; they were looked 
upon as neceſſary to Society, and the Good: of the 
State, or agreeable to the Dignity of a Man and a 
Citizen. | 

While a publick Spirit governed the Romans their 
Love for the Good of the State, and a Principle of 
Honour, preſerved the Love and Practice of Virtue 
but as that Spirit began to fail, and Men fold their 
Honour and Country for private Gain, their Religion 
furniſhed them with no Arguments to ſupport the 
Cauſe of expiring Morality. 

But then the Philoſophers began to appear ; their 
Profeſſion was, to explain and inculcate the Rules of 
moral Virtue from the more general Principles of Na- 
ture and Reaſon, and they proved it with all the Ar- 
guments their Wit and Leiſure could furniſh them 
with; and they not only inſiſted on the old Topicks 
of the Good of the State, and the Dignity of human 
Nature, but they added the Pleaſure, Profit, and 
Happineſs of the virtuous Perſon ; and at laſt, recom- 
menddd the Imitation of the Deity, and Obedience to 
his Will. But as they had very obſcure Notions of a 
future State, and ſpoke very dubiouſly, and with 
much Uncertainty, of future Rewards and Puniſh- 
ments, their Arguments were too metaphyſical for 
vulgar Capacities, and made lictle Impreſſion on any 
but ſome few philoſophical Heads, 

Theſe Philoſophers began, by Degrees, to ſee the 
Vanity of their outſide Religion, and dropt ſeveral 
Expreſſions which ſtruck at the Superſtition of their 
publick Ceremonies. They endeavoured obſcurely 
'to draw Men off, from an external to an internal 
Worſhip and Reverence of the Deity. Thus Cicero 
de Nat. Deorum, Lib. II. Cultus altem Deorum 6 
optimus idemque caſtiſſimus, et ſanttiſſimus, pleniſſunuſque 
pretatis, ut cos ſemper 4 integra, et incorrupta, et 


4 mente, 
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mente, et voce, veneremur, non enim Philoſophi ſolum, 
verum etiam Majores neftri ſuperſtitionem a Religione 
averunt. And in his Orat. pro Cluentio, Pietate 
et Religiant et Juſtis precibus, Deorum mentes, non 
Contaminata ſuperſtitione, neque ad Scelus perficiendum 
cefis boſtiis, poſſe placari, So that in ſome Sort, the 
Philoſophers propoſed the ſame Ends among the 
Heathen, that the Prophets were appointed for a- 
mong the Jews to inculcate real Virtue, and to call 
Men off from Superſtition, | 
Purſuant to this received Notion of the Office of 
the Prieſts and Philoſophers, we find the Satyriſts 
take very little Notice of the wicked Lives of the 
Prieſts, provided they: obſerved the Ceremonies of 
Religion, whoſe Immorality they thought no Fault 
of the Prieſt, but of the Man; while they unmerci- 
fully laſh the immoral Lives of the Philoſophers, 
becauſe their Practice was a conſtant Lie to their Pro- 
feſſion. | | | 
| Yet ſome of theſe Philoſophers, eſpecially of the 
Stoicks, were not only. excellent Inſtructors, but Pat- 
terns of Virtue. Their Diſcourſes flow in a very ex- 
alted Stile, and tend to make reaſonable Men in love 
with the Practice; while the Prieſts are ſilent on that 
Subject, as being foreign to their Office and Em- 
ployment. | 


— 


„ HA. VI. 1 
Refletions on what hath been delivered 

An the foregoing Chapters, 

| I. 1 T appears that all People, Fews and 18 
6 had a firm Belief of a Providence; that God 


took Notice of the Actions of Men; that he might 
5 ; "ITEM | , be, 
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be, and frequently was, provoked by them; and 
that, according to the Nature of their Offences, he 
inflicted divers Kinds of Puniſhments on particular 
Perſons, and on whole Nations. This is the fole 
Foundation of all that Care and Anxiety they were 
under, to uſe alt proper Means they could deviſe to 
appeaſe the incenſed Deity. | OY 
But they all ſeem to be miſtaken in the Nature of 
the Offence they place it in Superſtition, in the 
Neglect of ſome of their religious Ceremonies. As 
the Heathen thought that the Mind of the Gods 
might be diſcovered by Auguries and Auſpices, they 
looked upon the Neglect of . theſe, either in conſult- 
ing them, or in obſerving the Anſwers given that 
Way, as the moſt heinous Crimes, Any Miſtake, 


| or even involuntary Overſight, in performing any of 


their ſacred Ceremonies, was enough, in their Opi- 
nion, to draw down the Wrath of Heaven u 
them. And 1n order to avert the dreaded Vengeance 
for any of theſe Offences, they applied their utmoſt 
Diligence to appeaſe the angry Dxity. 
They ſeem indeed to think, that the Gods were 
diſpleafed with Immoralities; but it doth not appear, 
that they ever dreaded any national Calamity on that 
Account, We never find any Sacrifice or Atonement 
made. uſe of, for Crimes of that Nature, unleſs in the 
Caſe of Murder among the antient Grecians, who 
made Proviſion of Luſtrations and Purifications to 
cleanſe the guilty Perſon. Although even that ſeem- 
eth a Remainder of their firſt and more pure Reli- 
gion, before they fell into their groſſer Idolatry; for 
in After-times we read of no ſuch Ceremony. 
They looked upon Morality as a ſocial Virtue, 
whoſe Reaſon was derived from the Good of Map- 
kind, rather than from any Service of God; and 
they did not think the Neglect of it any direct Affront 
to the Deity, as the Neglect of Religion was, as be- 
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f bis moſt inmmediate Service. Injuſtice and Immo. 


rality were Sins directly againſt Man, wherefore, in 


theſe Caſes, they uſed no Methods to appeaſe the 
Deity, whom they thought more provoked, and more 
ready to avenge himſelf for Crimes againſt his own 
Service, as Religion was, than for Crimes againſt his 
Subjects, as Immoralities were. The Philoſophers 
indeed ſpoke another Language, but the Bulk of the 
People were not Philoſophers, | 
We may obſerve alſo of the Jews, that in Spite of 
the ſolemn Declarations of the Prophets, they fell al. 
moſt into the ſame ſuperſtitious Way of thinking, 


and placed all Religion in their external Worſhip; 


which gave Occaſion to thoſe ſolemn and frequent 
Rebukes of our Saviour, of the ſcrupulous Nicety in 
the PunCtilio's of their external Religion, while they 
diſregarded moral Virtue, as Things wherein Religion 


had little or no Concern. . 


II. We may obſerve that all Peapls, Fews and 
Heathen, looked upon the Deity as placable, This 
Notion of Sed was: univerſally ſpread through the 
whole World. Men never doubted, but by a proper 


Reparation to his injured Honour, and Acknowledg- 


ment of the Offence, they might be reſtored to his 
| Favour, and the Puniſhment removed. - - 


But we muſt alſo obſerve, that they never thought 
it arbitrary, or in their own Choice, what Methods 
they ought to make uſe of to atone for their Offences ; 
they always thought the Terms of Reconciliation were 
lodged. in the divine Breaſt, and muſt be diſcovered 
to them by ſome Revelation from him, before they 


could hope to appeaſe him. 


For this Reaſon we find all Law. givers who enad- 
edany Laws about Sacrifices, or Expiations, always 


pretending ſome Commerce with a Deity, or the 


Anſwer of ſome Oracle, to confirm or eſtablifh ſuch 
Laws, very well knowing, that People's Minds could 
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ever be ſecure, that the Gods were appeaſed, unlefs 
hey declared the Manner themſelves. Wherefore on 
very emergent Occaſion, not provided for by their 
eligious Laws, they never preſumed to invent Me- 
hods of their own, but conſulted the Deity, by Ora- 
ſes, Auguries, or the Sibylline Prophecies, or ſome 
och Way, and very punctually obſerved the Direc- 
jons given them in the Anſwers. If any immemorial 
uſtom was obſerved, whereof they could give no 
\ccount, they eaſily reſolved it into a divine Original. 


al- The Opinion of God's Goodneſs was univerſally 
g, read through all the Nations of the Univerſe, they 
p; {Walled him Optimus, as well as Maximus; and as that 


Attribute included Mercy, they naturally inferred 
hat he muſt be placable, and ready to be reconciled, 
pon a proper Application and Submiſſion, but that 
uch Application, and Submiſſion, muſt be learned 
rom himſelf, . =o jo 

It is therefore very obſervable, that all Nations of 
Languages, and different Cuſtoms, who had any 


the NNeligion ſince the World began, agreed in this Opi- 
per ion, that Revelation was neceſſary, and that the 
ag: Neity could not be acceptably ſerved, nor poſſibly 


Ippeaſed, without the Direction of ſome ſuch Reve- 
ation, Greeks and Romans, the Eaſt and Weſt-Indies, 
ul were perſuaded of this Neceſſity. Into what Prin- 
ple of human Nature ſhall we reſolve this marvel- 
ous Conſent and Agreement? Nothing appeareth 
0 rational as to reſolve it into a Tradition handed 
down from the firſt of Mankind, and firſt delivered 
o him by God himſelf. 
III. A third Obſervation is, that all Nations, Jews 
and Heathen, agreed in this extraordinary Opinion, 
hat the Deity could not be appeaſed without Blood. 
| call it extraordinary, becauſe it hath no manner of 
Foundation in any of our natural Deductions. Their 
Prayers and Thankſgivings were often attended with 
'  Oblations 


n 
Oblations without Blood, but all Atonements ande 
Expiations were conſtantly made by the Sacrifice ace 
ſome Animal: i it 

This Law is as old as Noab and Alam; it wx 
handed dow by all the Patriarchs, and ſpread through 
Europe, Afia, Africa, and America, From when 
can it come? Not from Reaſon; It muſt then be 
from Tradition. — 

And indeed it ſeemeth conttived by Providence, 2 
a ſtanding Monument, and laſting Proof, of ſeveral 

important Things. 1. That the Hiſtory of Moſes i 
the only true Account of the original of Mankind; 
that they all ſprung from one Man; for ſuch an uni 
form Tradition could never be propagated from dif- 
ferent Men, in remote and diftant Parts of the World, 
ſince every Man muſt own that it hath no Foundation 
in our natural Reaſon. ws 
2. That the Author of this Tradition muſt be God 
himſelf ; for no Authority leſs than divine could have 
made fo ſtrong an Impreſſion on the firſt Man and 
his Children, as to laſt through Ages and Generati 
ons, in a Thing ſo very remote from the Dictates of 
Reaſon, and yet this is the Caſe of this Tradition, 

That the firſt Man ſinned and offended God, be. 

re his Children were diſperſed from him ; other- 
wiſe, ſuch Children as had left him would have wanted 
this Tradition, and therefore the Account that Moſer 

iveth of the firſt Tranſgreſſion is highly probable; 

r if there had been no Sin, there would have been 
no Occaſion for an Expiation. 

4. Chriſtians are very much in the Right, and argue 
very ſtrongly, when they infer from this Tradition, 
that God had formed a Reſolution, in order to deter 

Men from Sin, that it ſhould not be expiated without 
Blood; and that he ordered expiatory Sacrifices to 
Prepare Men's Minds for the great Expiation by the 
Mediator, when he ſhould appear in the World. If 
we abſtract from divine Revelation, we ſhall find it 

| very 
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ery difficolt, if not impoſſible, to give any tolerable 


„unt or Reaſon, why Men ſhould either fall ax 
Ara into this Practice, or why the Impreſſion firſt 
wu ade was ſo ſtrong, as to ſpread through all Coun- 
I ries and Ages. And without allowing the Chriſtian 


otion of a Mediator, it will be equally difficult to 
bel gn a Reaſon why God ſhould at all appoint and 
rove It, 

IV. We may obſerve the great Diſtinction made 
by the Heathen, between Religion and Morality, and 
yen by the Jews themſelves in their later Times, 
* otwithſtanding all the Pains the Prophets had taken 

ſet them right, * to prefer inward and real Reli. 
zog to the outward ceremonial, Religion, in their 
Opinion, conſiſting ſolely in ſuch ſacred Rites and 
remonies as were performed in divine Service, 
rhereas Morality was eſteemed a Part of the Civil or 
tate Laws. They knew Religion conſiſted in ſuch 
ings to be done, as would recommend them to 
od's Favour z; but they confined theſe Things to 
Rites and Ceremonies, and outward Actions. He 
hat moſt punctually obſerved theſe was eſteemed a 
eligious Man. Their Notion of Holineſs was purely 
ove, as it related to that external Service, Vir- 
Men were called honeſt, juſt, and upright, but 
ot holy. Immorality did not deſtroy this Character 
df relative Holineſs, if they were employed in any 
oly Office. 

Indeed, in the Old Teſtament, nothing | is called 
holy, as it implies an internal Rectitude of the Mind, 
but God himklf other Things and Perſons are call- 
d holy in that relative Senſe, wherein God was ſup- 
poſed to have ſome Pro 

In the Jewiſb Commonwealth, God was both their 
en and ſpiritual King, the Object of their Wor- 
Pup, and their Ruler and Lawgiver; whence Joſe- 

vs juſtly calleth it a Theocracy. In this double Ca- 
Pp cy: he gave them two Sorts of Laws, one as their 
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God, and the other as their King; the firſt religiow, 
and the other civil. The religious Laws were moſth 
poſitive, and committed to the Care of the Prieſt, 
Their civil Law was of two Sorts, judicial and mo. 
ral; the judicial Law was commuted to the Mag. 
ſtrates, as was the moral partly, but principally ty 
the Prophets. 
When we conſider the Occaſion of giving the cere. 
monial Law, we ſeem to find Reaſon to conclude, 
that God's firſt Deſign was to make no Addition ty 
the antient Method of Sacrifice and external Religion 
| practiſed by Abrabem, and to oblige the Jews to no 
other external Religion, but that in order to make 
them virtuous, he deſigned to add to the Obligation 
of the moral Law, and reveal it in a more explici 
Manner. For after Moſes had been the firſt forty 
Days with God in the Mount, he brought nothing 
down but the two Tables of tke moral Law, as if no 
other Law had been then intended; but when he 
found the People fallen into Egyptian Idolatry, and 
worſhipping the golden Calf, God then ſeemeth to 
have reſolved, in order to prevent that Inclmation 
and Proneneſs of the People, to load them with 
Number of religious Rites and Ceremonies, in diret 
Oppoſition to the Cuſtoms of the Egyptians, and of 
all their idolatrous Neighbours,” tliat they might be 
kept at- the greateſt Diſtance from a Vice to which 
they ſeemed to have fo ſtrong an Inclination ; and 
from thenceforth he left the Care of the moral Law to 
the Magiſtrates, and particularly to the Prophet, 
which he deſigned to raiſe, in a conſtant Succeſſion, 
to inculcate the Practice of it. | 
And hence the Prieſts more eaſily fell into that 
great Miſtake, that their Religion had little Concern 
with Morality, ſince their Employment lay quite an- 
other Way, though altogether about Religion. 
V. We farther obſerve the Capacity, under which 
Prieſts acted, both among the Jes and Heathen: 
— | They 
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( 63 ) 
They repreſented the People to God, and acted in 
their Name, to make Expiation for their Offences, 
and reconcile God to them. Their offering. of 
Thanks, and euchariſtical Memorials, were all in the 
Name and for the Behalf of the People; for Prieſt 
and Sacrifice are correlatives, and mutually ſuppoſe 
one another. There can be no Prieſt, where there is 
nothing to offer; and where any Offering is made to 
God, that Action conſtitutes the Perſon who offer- 
eth, fo far a Prieſt. | | 

The Prophets were the Reverſe of this, they re- 
preſented God to the People, and tranſacted in his 
Name, preaching Righteouſneſs, revealing God's 
Will, and making it known to Men, therefore their 
Sermons ſo often begin with this ſolemn Preface—— 
Thus - ſaith the Lord, ———As the Buſineſs of the 
Prieſt was to appeaſe the D-ity, and reconcile him to 
Men, ſo the Buſineſs of the Prophet was to reconcile 
the People to God, by bringing them to Repentance, 
and a pure and holy Life. The Heathen had alſo 


their Prophets and Oracles, their Sibyls, Augurs, and 
Aruſpices, who pretended to explain the Mind of the 
Gods; but although they pretended to deliver a Meſ- 


155 from the Gods to the People, they never med- 
dled with Morality and true Virtue, but merely Ce- 
remonies, and ſuperſtitious Rites. _ | 

When Prophecy ceaſed among the Fews, to ſup- 
ply the Place thereof, the Synagogue Service was in- 


troduced, which was founded on natural Religion, 


and modelled by the Rules of human Prudence, pro- 


vided nothing were done inconſiſtent with the divine 


Law. The Buſineſs of theſe Aſſemblies was, to put 


up their joint Prayers to God, to read and explain the 
Law, and the whole Will of God, whether made 
tion. The Officers were 


known by Nature or 


Teachers who ſpake in the Name of God, and deli- 
vered a Meſſage from him, not by any new Revela- 
don made to them, but by explaining former Revela- 

; tions, 
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tions, and preſſing the People to be ſteady to all the 
divine Precepts, moral and ceremonial, although they 
gradually declined and funk into mere Ceremony, 
Quirks and Quibbles of the Law, and the vain Tra. 
* ditions of their Elders; for which our Saviour fre- 
quently reproves the Scrives and Doctors. 
The Philoſophers, in ſome Sort, performed the 
Buſineſs of the Prophets, and Sermons of the Syn 
ogue, for they were Teachers and Inſtructors in 
Morality As that was no Part of the eſtabliſhed 
Religion or of the Prieſts Office, they in ſome Mes. 
ſare ſupplied that Defect by their Schools and Wii. 
tings. They did not pretend to deliver any Meſſag: 
from the Deity or explain his Will from any divine 
Revelation, but by their Reaſonings, and Dedutions 
from Nature, they gathered the Will of the Deity, 
And they did indeed refine the vulgar Notions of God 
and Religion, and built Morality on a more rational 
Foundation, although very imperfectly. 
VI. In the laſt Place, we may obſerve from the 
whole Synagogue Service, which was of human and 
. prudential Contrivance; that human Appointment 
in religious Matters, when not inconſiſtent with any 
Law of God, and approved by Law or Cuſtom, are 
ſo far from being unlawful, that they are of natural 
Right and ought to be complied with. Our Saviour 
ice may ſerve a Chriſtian, to a Nemonſtration of 
this Truth, for he not only approved of them by hi 
Preſence and Practice; but that he might make a 
little- Alteration in the known outward Order of Re- 
ligion as was conſiſtent with his own Doctrine, be 
adopted moſt of the Methods and Order of the Sym- 
"A into his own Church; and with ſmall Variation. 
Chriſtians have the ſame Officers, Leſſons, publick 
Prayers, Method of receiving Proſelytes and Diſci 
pline, which when ſeriouſly conſidered, ' ought to 
make ſome e on ſuch as boggle fo ver 
much at human Inſtitutions in Matters of — 
mp | | ter 
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External Religion, like that of the Jes, can only be 


known by Revelation whether it be grateful to him; 


but where internal Religion is the principal and almoſt 
only Thing required, as among Chriſtians, if that be 


fincerely obſerved and Men be truly religious and pi- 


ous, we have very wrong Notions of God if we think 
him very nice and - ſcrupulous about the outward 


Dreſs, eſpecially ſince one of Chriſt's Views was to 
aboliſh external Religion, to fix it in the Heart, 
Mind and Practice, and founded on our rational - 
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| Of the Chriſtian PraiESTHOOD. 


A CCORDING to the Notion of a Prieſt 
under the Jewiſb and Heathen Religion, the 


Chriſtian admitteth of none but the Mediator Jeſus 


Grit. He indeed is called and was a proper Prieſt 
in that Senſe, although not of the Order of Aaron. 


He had no Right to offer in the Temze, nor did he. 
But: he made an Offering once for I, when he of- 
tered himſelf on the Croſs. And frog that Offering 
be is called and was a proper Prieſt. | 


The Author to the Hebrews applies the Words of 


the Palmiſt to Chriſt, in Heb. v. 6. Thou art a Prieſt 
for ever after the Order of Melchizzdek, And Verſe 
9. being made perfect, (or as it ſhould be rendered, 


conſecrated) he became the Author of eternal Salvation 
to all ibem that obey him, called of God an High Prieſt 
after the Order of | Melchizedek, The Words give, 
epxrepev;, which always ſignify a ſacrificing Prieſt, are 


here applied to Chriſt ; ro denote that he was that 


Kind of Prieſt, although not of the Order of Auen. 


The Offering he made, was himſelf; Heb. vii. 27. 


who need net daily as theſe High Pigs, to offer up 


Sacrifice 


— wõʃ¹ꝛ.:.n . ˙ r — ad _ 


(66) 

#ce firſt for bis own Sins, and then for thoſe of the 
Los 2 4 be did once when be offered 4 himſelf. 
By this iſon between Chriſt and t e Jewiſh 
Prieſts, it is d Contradiction, that he did that 
once, which they did daily, but they offered daily, a 
Sacrifice for Sins; Chriſt therefore offered once a Sa- 
crifice for Sins, and that Sacrifice was himſelf. Alſo 
in Heb. ix. 14. The Blood of Chriſt, whit® through the 
eternal Spirit offered himſelf without Spot unto God, 
Mall purge. your Conſciences from dead Works, Kadagiä, 
| when joined to Sin, ſignifieth to cleanſe from the Guilt, 
to remove the Puniſhment, but not the Power of Sin. 
This Sacrifice is never to be repeated, for Verſe 28. 
Chriſt was once offered to bear the Sins of many, and 
unto them that look for him, ſhall be appear the ſecond 
Time without Sin (that is without any Sacrifice for Sin) 
unto Salvation. And again, Heb. x. 12. This Man 
after be bad offered one Sacrifice for Sin, for ever ſate 
down on the right Hand of God-——for by one Offer- 
ing be hath perfected for ever them that are ſantified. 
Again, Their Sins and Iniquities will I remember 
ns more; nom "where Remiſſion of- theſe is, there is no 
more Offering for Sin. 45 Ry | 

Theſe Texts are a plain Proof that Chriſt was a 
Prieſt, that he dere himſelf a Sacrifice for Sin, and 
that no more Sacrifice is to be offered. By him there- 


fore the whole Law of Sacrifices, Expiations and A- 


tonements, is perfected, compleated and aboliſhed. 
And of courſe the whole Order of that Kind of Prieſt- 
hood, As the Author to the Hebrews argueth, if the 
- Prieſthood be changed, the Law muſt be changed al- 
ſo; we by a Parity of Reaſon may conclude, if the 
Law be changed, the Prieſthood: muſt be changed 
allo. For by that one Act, of Chriſt's offering him- 
ſelf, the whole Apparatus and Foundation of the ce- 
remonial Law, and of courſe the whole Order of 
Prieſthood, which was founded on it, is intirely taken 
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whole Tenor of the Goſpel, - proves, that the Deſign 

of Chriſt was to antiquate the whole ceremonial Law, 
which I think needeth-no Proof to any that hath read 

44 Goſpel. It may then not be remote from our Pur- 


in the Place thereof. 


0 their Neighbours, and to preſerve them un- 
t with any other People, that the Maſſas might be 
known to be of them according to former Prophecies; 
gave them a multiplicity of Rites and Ceremonies, in 
dire& Oppoſition to thoſe of their Neighbours. Such 
Statutes as depended on the ſole Pleaſure of the Law- 
giver, which had no Goodneſs in their own Nature, 


a (Ben. And the Prophet Backie telleth us expreſsly 
that God gave them Precepts that were not good, 


the Nature of the Things themſelves. 


When all that was typical in theſe, was fulfilled, . 
Chriſt introduced a rational Religion, the Goodneſs 
of whoſe Precepts was founded in the Things them- 


ſelyes. - All the Pomp and. Solemnity of the ceremo- 
nal Worſhip, was reduced to a Plainneſs and Simpli- 


bliſhed it. There are now no typical Aer 
nor myſterious or ſymbolical Rites, no 


ered from the outward to the inner Man, from 


| Key Rites and Ceremonies, to ſolid , and the 
147 Matters: of the Law. 

the Precepts of Chriſt's Religion are either * 

are founded 3 the Nature of kane 8 themſelugs, 

Ir ſuch as are natural Conſequences of, and have a 

atural — with Relation Chriſtians bear 
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Te fame Author to the Hebrews, and indeed. the 


125 to Pebalider what Law and Religion he eſta-, 
God deſigning to ſecure the Few from- the Idola- | 


"ys derived their Worth from the Will of the Supe- 
For which Reaſon they were called a Yoke and 


that is, that had no internal Goodneſs founded on 


city ſuitable to that of the Divine Perſon who eſta- 


ily Clean- 
lings or Purifications, - The whole of Religion is con- 


ive Rules to Laws of eternal Truth and Goodneſs. 


» 
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to Chriſt the Mediator and Founder of their Rel higion, 


and with the Offices which he hath perform 
Mankind. | 

This is the.moſt natural Meaning of that Prophecy 
made in Jer. xxxi. 34. which is applied to the Goſpel 


Times, Heb. viii. 10. and x. 16. that then God would 
urite bis Law in their Hearts, that is, it ſhould be a 


rational Law, ſuch Precepts as, in the Words of Dr. 
Hammond, ** ſhould be moſt perfectly agreeable to all 


"oy rational Minds; and there ſhould be no Need of 


e ſich Pains in teaching what they are to do, as 

* Moſes under the Law, (which conſtituted many 

% outward Performances, which had no ſuch inward 
% Goodneſs in them, as that a Man's own Reaſon 

* ſhould prompt him to them, and approve them 

* as beſt and moſt excellent, if they were not taught 
* by the Lawmaker, and kept till in their Minds 
&« by Iuſtruction in the Law) but the Precepts now 
* propoſed being ſo. agreeable to human - Reaſon, 


e they ſhall be found written by every Man in his 
bor own Heart (as it were) able of themſclves to ap- 


„ prove themſelves to Men.” 

And this is alſo agreeable to the only Deſcription 
of bea rela, religious Worſhip, in the New 2 
James i. 27. Pure Religion and undefiled before Cod 
and the Father is this, to vjſit the Fatherleſs and Wi- 
dow in their Aﬀition, and to keep himſelf unſpotted 


from the World, that is, Religion under the Goſpel is 


Charity and Purity of Life. 

The Deſign, and general Meaning of Religion, is 
the fame in all Ages, and among all People, that 1s 
to fay, the Method Men make Uſe of to pleaſe God, 
and recommend. themſelves to his Favour. This 
Method among the Jeus was chiefly, and among the 
Heathens altogether reſtrained, to ſuch outward Ex- 


Preſſions of Piety, as were exerciſed immediately in 


what. related to the Worſhip of God, in Rites and 
8 which tf tough were the moſt ba” 
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ful Things to him. But by the Tenor of the Goſpel, 
that Method is changed into inward Purity of Mind, 


and Life, which conſiſteth in ſuch a Senſe of God as 
prevaileth upon Men to be devout, righteous, juft, 


cCharitable, beneficent, merciful, and virtuous, in 


zeery reſpect, '*- --- 

Religion is now longer confined to the outward 
Expreſſions of Devotion, (although they be alſo re- 
quired) but it regulates the Thoughts, Affections, 


and Deſires, it-includeth all moral Virtues, which are 
made an eſſential Part of that Method whereby we 


muſt recommend ourſelves to God's Favour. It 
conſiſteth no longer in any particular Method of out- 
ward. Adoration. or Ceremony, but in that inward 
Senſe and Veneration Men muſt have of the Deity, 
which ſhall prevail upon them to be truly and ſin- 
cerely virtuous. This is our Saviour's Meaning when 
he told the Samaritan Woman, that the true Wor- 
ſhipers ſhould worſhip God in Spirit and in Truth. 
The outward. Expreſſions of this inward Senſe are 


left to-every Man's Conſcience, provided he 'giveth 


no Offence to the innnocent and lawful Cuſtoms of 
his Country. -— | | 3 
Ina Word, as Religion under the Goſpel is reduced 
from Symbols and Ceremonies to a rational Scheme, 
it may be ranked under theſe two Heads, 1. The 
eternal Laws of moral Virtue improved and explain- 
ed. 2, The Duties which flow from the Relation 
Chriſtians bear to Chriſ. a6 
1. The eternal Laws of moral Virtue, which com- 
rene our Duty to God, as Faith, Truſt, Fear, 

ve, Honour, Eſteem, and Obedience, expreſſed 
by Prayers, Praiſes, Thankſgivings, a conſcientious 
Submiſſion to his Laws, and Repentance where we 
tranſgreſs. Our Duty to our Neighbour, which com-- 


32 all. the ſocial Virtues of Juſtice, Charity, 
Truth, Candor, 


and Mercy. And our Duty to our- 
klves, as Diligence, Lets r and a Command 
3 over 


+ 
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over all our Paſſions, Appetites, and Iuclinations. 
All theſe are Parts of the Chriſtian Religion, flrongly 
|; injoined by It, 2 U 5; 1 os 1 . 
2, The Duties which, flow from the Relation 
Chriſtians bear to Chriſt, ſuppoſing him to be their 
Redeemer, Mediator, and Lawgiver. From that 
Relation neceſfarily reſults, their Gbligation to- Faith, 
Truſt, . Love, Gratitude, and Obedience to him. 
And beſides theſe neceſſary Duties, the Chriſtian- Re- 
ligion hath alſo two plain and ſimple poſitive Ordi- 
nances, and two only, generally called Sacraments, 
Baptiſm and the Lord's Supper. The firſt is the 
Form of Admiſſion of a Proſelyte into that Religion; 
which being neceſſary to all Societies under ſome 
Form, our Saviour n an old Ceremony, well 
known to the Jews, continued by him as natu- 
rally repreſenting that Purity of Life, and laying 
alide the Filth of Sin, required as a neceſſary Condi- 
tion in every Chriſtian. . 35 68 + 
The other is deſigned as a ſolemn Commemoration 
of the great Inſtance our Saviour gave to Men of his 
Love to them, and ſeemeth alſo borrowed from the 
Practice of che Jets, and applied to the Chriſtian 
Religion, with a new Signification. 
For as Chriſt was both our High Prieſt and Sacri- 
Hce, and it had always been the Cuſtom of ſach as offer- 
ed Sacrifice, to eat Part of it, by which they were 
thought to be Partakers of all the Benefits obtained 
by that/Sagyfice, and to have Communion, with the 
Deity to whom it was offered; and as our Saviour 
reſolved; that. all his Followers ſhould. have ſome 
Rated Memorial of his Sacrifice of himſelf, which he 
offered for them all; he conſecrated the Bread and 
Wine, which uſed to be made uſe of at the Paſchal 
Supper after the Faſſover by the Jeu, to be ſuch a 
Meworial, that, ſuch Chriſtians as with a true Faith, 
wance,: and Devotion, ſhould eat of that Bread, 
dtink that Wine, as a Memorial of him, ſhould 
* 78 . ; rer " * 9e 
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as ſurely partake of all the Benefits obtained for-them 
by that Sacrifice, as if they had eaten of the Thing 
fcrificed, according to the ancient Cuſtom. Hence 
the partaking of this Memorial is really and truly no 
Sacrifice, but a Feaſt upon a Sacrifice, as St. Paul 


explaineth it to the Coriuibians, and as George d Mai- 


da, one of the Portugueſe Divines explained it to the 
Fathers of the Council of Trent, for which Freedom 
he very hardly eſcaped a ſevere Cenſure from that 


miſtaken and miſled Aſſembly. 


If then it be reaſonable that a Perſon admitted to 
any Society, ſhould be admitted by ſome Form; a 
more ſimple and ſignificative could ſcarce be found, 


than Baptiſm. And if it be highly reaſonable that 


the immenſe Benefit Chriſt - procured to Mankind, 
ſhould be remembered, it is not eaſy to find one more 
ſimple and natural to repreſent what is meant by it, 
and to keep up a perpetual lively Senſe of what he 


ſuffered for us, than the Lord's Supper as Chriſt in- 


ſtituted it, and as the Apoſtles true Chriſtians 
ſed it. And to theſe Actions, ſeeing they are 

arts of Religion, a religious Behaviour is required, 
and muſt be joined. Every Thing therefore in 
Chriſt's Religion is reduced to a rational and natural 


Scheme and Order. 


As then from the Nature of the Jewiſb and Hea- 
then Religion, their Prieſts ought to be Miniſters of 
holy Things, to repreſent the People to God, and to 
make Atonement and Reconciliation for them; ſo 
from the Nature of the Chriſtian Religion, it mult 
now appear, that it can have no Prieſts of that Kind. 
There is now no Sacrifice-to offer, Chriſt hath done 
that once for all. There are now no holy Things to 
attend, in the Senſe holy Things were taken by them. 


All theſe holy Rites and | Ceremonies: have ceaſed of 


Courſe, as being uſeleſs and ſuperſeded, ſince Symbols 
niuſt ceaſe when the Things repreſented by them ap- 


But 
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But although God, by Chriſt, be reconciled to 
Men, Men are not reconciled to their Duty, they are 
great Strangers to God, Religion and Virtue, The 
Deſign of Chriſtianity is to prevail with them to be 
good and virtuous, holy and unblameable. It then 
ſeemeth naturally to require an Order of Men, whoſe 
Buſineſs and Employment it ſhould be, to uſe the 
moſt prevailing Methods to perſuade Men to become 
ſuch as that Religion requires they ſhould be. 
And in Effect, by the Tenor of the Goſpel, this 
is the very Eſſence of the Office of a Chriſtian Prieſt. 
Their Buſineſs is to ſpeak to the People in the Name 
of God, to deliver a Meſſage from him, to ſtrive to 
reform Mens Lives, to reconcile them to God, by 
becoming holy as he is holy. They are not the Mi- 
niſters of the People, but as the judicious Mr. Mede 
obſeryes, the Miniſters of God, of Chriſt, and of the 
Goſpel, for the Good of the People, to ſeek and fave 
that which was loſt, and to bring Sinners to Repent- 
ance. In a Word, they are Perſons commiſſioned by 
Chriſt to do every Thing that is proper to inſtruct 
Mankind in the whole Will of God, made known by 
our Saviour and his Apoſtles, and to conduct them to 
eternal. Happineſs, which was indeed the Office of the 
ancient Prophets, in whoſe Place they are inſtituted, 
and whoſe Office they now ſupply, as the Rulers of 
the Synagogue did in ſome Sort among the Fes, 
We never find the Fews or Heathens blaming the 
Apoſtles , for invading the Prieſts Office, but they 
preached, in the Synagogues, , and were treated as 
Rabbies or Doctors. The Heathens never took them 
for Prieſts, but for Philoſophers, becauſe the Philoſo- 
phers were Teachers of Wiſdom and Morality. And 
all the ancient Miniſters of Chriſtianity, rather called 
themſelves Philoſophers, and diſtinguiſhed themſelves 
by the Philoſophers Habit; they wore their Pallium, 
as Philoſophers, but never affected any Thing relating 
to the Prieſts, IP 
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St. Paul obſerves this great Difference between the 
legal and Chriſtian Prieſthood, in the Definition which 
he occaſionally giveth of their Offices, 1 Cor. ix. 13, 14. 
Do ye not know that they which miniſter about holy 
Things. live of the Sacrifice, and they who wait at the 
Altar are Partakers with the Altar ? Even ſo bath the 
Lord. alſo ordained that they who preach the Goſpel 


fbould live of the Goſpel. Where deſcribing the ſeve- 


ral Miniſters by the principal Parts of their Office, he 
repreſents the ancient Prieſts by their miniſtering 
about holy Things and waiting at the Altar, but the 
Chriſtian Miniſtry by preaching the Goſpel. 

And that this is really the great Buſineſs and Em- 
ployment of the Goſpel Prieſthood, is evident to a 
Demonſtration from the original Commiſſion given to 
the Apoſtles by their Lord and Maſter, from whom 
they derive all their Authority, as it is recorded Matt. 
xxvili, Go ye and make Diſciples of all Nations, bap- 
tizing them in the Name of the Father, of the Son and of 
the Holy Ghoſt; teaching them 10 obſerve all Things 
whatſoever I have commanded you. The ſolemn Vili- , 
tation Charge of St. Paul to the Elders at Epheſus, is 
in As xx. 28. To take Heed to the Flock over tobich 
the Holy Ghoſt bad made them Overſeers, to feed the 
Church of God. 

When St. Paul in the moſt folemn Manner de- 
clareth his Faithfulneſs in the Diſcharge of his Office, 
he doth it in theſe-Words, Alis xx, 26, 27. J take 
you to record this Day, that I am pure from the Blood 
of all Men, for 1 have not ſhunned to declare unto you 
tbe whole Counſel of God. | | AR 

The Rules he preſcribeth to Timothy and Titus, 
in their ordaining Biſhops and . Deacons, - ate, that 
they ſhould be ſuch as were fitly qualified to teach both 
by Example and Doctrine. And the particular Rule 
to Timothy for the Diſcharge of his on Office, 1 Trm. 
W. 13. is, To give Attendance to Reading, to Exborta- 
tion, to Doftrine, to give himſelf wholly to them. ' 1 


* 
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Fob is the great and laborious Part of their Office, 


ſtrongly inſiſted upon in the New Teſtament, and 
= much more Fa publick preaching, as the 
Word is now uſed in a confined Senſe z but all pro- 
Ways of Inſtruction, by Doctrine, Practice, and 
ple; by Reading, Converſation, and Catechi- 
ſing; by a watchful Obſervation of each particular 
Man's Conduct, and encouraging or reproving as 
their Actions demand them, that they may inform 
and perſuade Men of the Principles and Practices of 
Chriſtianity, and fir them for eternal Salvation. + 
The Names by which the Goſpel Miniſters are moſt 
uſually called in the New Teſtament, have the fame 
Import, but no Manner of Relation to the Office of 
the antient Prieſthood ; the common Titles are taken 
from the Synagogue, as Biſhops, Preſbyters, and 
Deacons, from the ,Synagogue Chazan, Preſbyter, 
and Diaconus, The T emple Service, and all its Of- 
| ficers, being aboliſhed, Chriſt was pleaſed to model 
bis Church and Officers, as near that Part of the 
Jewiſh Worſhip, which was founded on Nature and 
Reaſon, as was confiſtent with his Inſtitution, which 
was founded on the ſame Grounds, and that was the 
Synagogue Service, 
The other Names by which the Chriſtian Officers 
are ſometimes called in Scripture, are all of the ſame 


Kind, denoting, teaching, and delivering a Meſſage 


from God, ſuch as Apoſtles, Evangeliſts, Paſtors, 
Teachers, Shepherds, Ambaſſadors, Stewards, Dil- 
penſers of the Myſteries, and Miniſters of Chriſt, 


2 Cor. v. 20. We are (faith St. Paul) Ambaſſadors for 


Chriſt, as though. God. did beſeech you by us, we pray 
ven in Chrift's Stead, be ye reconciled to' God. V 
then Worker zogether with him, beſeech you alſo that ye 
receive not the Grace of God in vain. 
Our eſtabliſhed. Church preaches the ſame Doctrine 
concerning the Nature and. En. of: her Officers. In 
the Ordination of a Deacon, ths Biſhop giveth. him 
| — 
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„ Authority to execute the Office of a Deacon, which 
d be chos explaineth, to read the Goſpel, and to preach 
je the ſame, if he be thereunto licen&a by the Biſhop, 
o- And in his Charge to the Candidate he explaineth it 
d more fully. That it appertaineth to the Office of a 
i. Deacon to aſliſt the Prieſt in divine Service, and eſ- 
ar pecially in the Diſtribution of the Holy Communion ; 
as to read the Scriptures and Homilies ; to inſtru the 
m Youth in the Catechiſm z to baptize, and preach if he 
of be licenſed ;- and to take Care of the ſick and poor. 

The Prieſt's Office is deſcribed by miniſtering of 
"tt Doctrine, Sacraments, and — and to teach 
ne the People with Authority, to remit and retain Sins, 
of und to be a faithful Diſpenſer of the Word and Sa- 
en craments, 
1d . The Biſhops Office is deſcribed almoſt i in the ſame 
„, Words, with this Addition, that he is to be faithful 
)f- MW in ordaining; and E xy and Diſcipline, 
le! Ne recommended to him. 
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dE CHAP II. 


he 0lervations and Reflections on the Chri- 
ian PrtESTHOOD. 


ne I. T deſerveth to be conſidered how it cometh to 
ge paſs, that the Word Priel, among Chriſtians, 
15, ſhould be miſtaken for a Sacrißcer, ſeeing neither the 
iſ. I Import. of the Word, not ite Uſe in the New Teſta- 
+ ment, ſignifieth any ſuch Thing. 
for The Words Cohen among the Hebrews, Hiereus 
Jay and Hieropoios among the Greets, as alſo Sacerdos and 
5„, feu among the Latins, all ſignify facrificing 
Prieſts, and began even in the early Ages of Chriſti- 
anity, by way of Analogy, to be applied to the Goſ- 
Officers, as very well known to ſignify the 
inifters-of Religion among the Jews and Heathen, 
.-- it is true, conſtantly. nine the 
ames 


* 
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Nat ames of Epiſcopus, Preſbyter, and Diacomus, to ex. 
pres the ſeveral Degrees and Orders of their Officers; 
but the general Name, that included all Orders, was 
uſually Sacerdotium and Hierateia, Words which had 
a different Meaning in the Mouth of a Chriſtian, from 
what they had in that of a Jew or Heathen. Yet 
Cuſtom. prevailed, and -known Names were frequent: 
ly applied to Functions of a very different Nature, 
which agreed only in the general Idea of Miniſters 
about Religion. 

Their is a fort of Fakcinaiian 3 in Words to impoſe 
on Men's Underſtandings ; for in- Proceſs of Time, 
this Confuſion of Names produced a Confuſion of 
Offices, and Peop le - "= to look upon Preſbyters, 
who were call ' tes, to be ſacrificing Prieſts, 
as that Word 4 And Prieſts, Altar, and q 
Sacrifice, being we Terms, in order to furniſh i x 
the Prieſt with th „ the Communion Table muſt 
he converted into n Altar, and the Memorial of 
Chriſt's Sacrifice into a real Sacrifice; and at laſt the 
Preſbyter having been provided with a Sacrifice and 
Altar, was betieved to be a true facrificing Prieſt, 
Although it was many. Years, even as late as the 
Dregs of Popery, before that Opinion could make 
its Way into an eſtabliſhed Law. That was not 
done until the Council of * which boldly decreed, 
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Si quis dixerit, Hoc facite a meam commemorationem, 
Chriſtum non inſtituiſt Aoſtolos, Sacerdotes; aut non 
Ordinaſſe ut ipfi aliique Sarerdotes offerrent corpus ei 
Sanguinem ſuum, Anathema fit. Seſſio vi. Can. 2. 
Sep. 17, 1562. ſub. Pio II. 

The Fathers of that Council found the Notion of a 
fcrificing Prieſt univerſally believed in the Roman 
Church, and finding alſo by the Commiſſion which 
Chriſt gave the Apoſtles, that the Office was of a 
quite- difterent Nature, they were puzzled where to 
nx on a ſufficient Authority for what they thought 
the higheſt Honour, and diſtinguiſhing anke 
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CE 1 
of their Prieſt ; therefore to ſupply the Defect of our \ 
i. Saviour's Commiſion, they, by a Power of preſſing | 
Words to what uſe they pleaſe, interpreted theſe 
wr Words, Do this in Remembrance of me, by theſe ex- 


traordinary ones, Be ye ſacrificing Priefts. 

As to the Egli Word Pfieſt retained in all our 

blick Offices, and in our common Language, it 
. is evidently derived from the Scripture Word Pre/- 
Her. Our Saxon Anceſtors, by a leſs Change, call- 
ed it Preofter, which we have ſaftened into Prieft, as 
the French into Pretre, and the Halians into Prete. 
ole No Queſtion but the firſt Import of theſe Derivations 
was the ſame as that of Preſiyter, from whence they 
f came, that is, a teaching Officer, acting in God's 
* Name with the People. 

As by the Progreſs of Chriſtianity, and the * 
” ation of Languages, the antient Name by which our 
0 Heathen Anceſtors called their facriticing Prieſt was 


* either loſt, or out of common Uſe. We in tranſlat- 
1 ing the Oid "Teſtament, inſtead of a more proper 
; Word, to anſwer. the Jeiſb Cohen and Greek Hiereus, 
10 have rendered them by the Word Prieft, which is in- 


deed the Chriſtian Officer; and yet, becauſe the Idea 
K of ſacrificing was annexed to it, our Tianſlators, to 
e make a Diſtinction, have rendered the Word Pref- 
* byter, from whence Prieſt came, by Elder; and by 


m. wis Means, inſtead of reducing Prieſt to its original 
' If Signification, have continued the Miſtake. 

* It is more ſurpriſing that the Communion Table 
; ſhould be miſtaken for an Altar, becauſe it hath ne- 


ver any ſuch Name in the whole New Teſtament, 
7 nor is it even mentioned as any way belonging to the 
Chriſtian Worſhip. The Word is but once mention- 
ch ed at all in Relation to Chriſtians, Heb. xiii. 10. Ne 
bave an Altar of which they have no Right to eat, db 
ſerve at the Tabernacle. And the Senſe is altogether 
zt figurative, where Altar is put for the Thing ſacri- 
rd upon it, as in that * Partakers of the 


of 1 Afar, + 


* - 

Altar, that is, of the Thing ſacrificed upon it, the 
Altar is in this Place the Crofs, figuratively put for 
Chriſt who was ſacrificed on it. And the Alluſion is 
carried on in the ſame figurative Stile, .of which they 
have no Right to eat, that is, they who ſtick by the 
Tabernacle Service have no Right to partake. Our 
Church hath taken a particular Care to prevent our 


being impoſed upon by that Word, having in all her 


blick Offices and -Liturgy, induſtriouſly called the 
Table the Communion Table. | 


And in reſpect to Sacrifice, we find the Sacrament - 


of our Lord's Death, always in Scripture called a Sup- 
per and Communion, but never a Sacrifice; nor is there 


any mention of any Sacrifice to be. offered by any 


Chriſtian, unleſs that figurative Expreflion, whereby 


our Alms, - Praiſe, and Thankſgivings, are called Sa- 
crifices ; and by the ſame Figure, not only the Offi- 


cers, but every Chriſtian, is called a Prieſt or Sa- 
crificer. _ 5 4 | 


II. From the Genius and Nature of the Chriſtian 


Religion and Prieſthood, we ſee the groſs Miſtake 
and Impiety of the Romiſb Doctrines, whoſe Guides 
endeavour to bri 


fymbolical Religion, by recalling us to one as cere- 
monial and intricate as theirs; and introducing 2 


New Teſtament, that he was once offered, and is no 
more to be repeated. And although the principal 


End of the Goſpel be to induce Men to the Practice 


of ſolid Virtue, and internal Holineſs, they have ſo 
far miſtaken or perverted its Deſign, as inſtead there- 


of, to ſubſtitute innumerable Commutations of Pe- 


nances, Pilgrimages, Iadulgencies, and ſuch outward 
bodily Exerciſes, as have quite outdone the Jrwiſb 
Rites ; tranſlating: the Religion of Chriſt from the 
inward to the outward Man, from the Spirit to the 
Fleſh, from che Soul to the Body. 


Chriſt's 


ring us back to the antiquated Fewiſo 


blaſphemous Sacrifice of Chriſt's Body, his living 
Body, contrary to all the ſolemn Declarations in the 
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-Chriſt's Religion knoweth no poſitive Ordinances, 
but the two Sacraments; but they have added very 
Numbers, founded on that uncertain and 
changeable Rule Tradition; a ſtrong Caution to us, 
to keep cloſe to the written. Word of God, our only 
authentick Commiſſion, ſince if once we deviate from 
that Guide, we ſhall find no Bounds to ſtop the giddy 
Imagination, until we find ourſelves bewildered in a 
Wood of Errors and Superſtition, As the Romifh 
Doctors, who have verified in themſelves, the Re- 
proof our Saviour the gave Phariſces, of worſhipping 
God in vain, by teaching for Doctrines the Com- 
randments of Men, | 
I am forry to find ſome of our own Profeſſion fallen 
into an Error of the ſame Kind; whether mifled by 
the Confuſion of Names, or by taking ſome Expreſ- 
fions of the Antients literally, which can be true only 
in an analogical Senſe ; yet ſo it is, that they have en - 
deayoared to repreſent the Chriſtian Prieſt as a real 
dacrificer, and would perſuade themſelves that the 
Lord's Supper is a real Sacrifice, and the Communion 
Table an Altar, that the Prieſt- offereth a Sacrifice 
thereon; It is in vain for them to ſoften the Ex- 
by calling it a commemorative Sacrifice, for 
that giveth ſtill the Idea of a real Sacrifice, and ſo 
they underſtand it, It is indeed the Remembrance or 
Memorial of a real Sacrifice, and to make it any more 
Is to have very wrong Notions both of the Nature of 
the Chriſtian Religion and Prieſthood; ſuch a Notion, 
however explained, hath too direct a Tendency to 
draw Men off from the Spirit to the Letter; to intro- 
duce again a ſymbolical Religion, which Chriſt came 
to annul; and to ſoften the Way to Popery, which is 
the moſt barefaced Abuſe of the Chriſtian Religion. 
But this Hazard do all Men run who go beyond their 
Commiſſion, and uſe Words not to be found in the 
* God; which is their only Rule to keep them 
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III. Some of our on Divines have fallen into an. 
other Miſtake: They take it for granted, that the 
Orders of the Chriſtian Prieſthood are derived from 
thoſe of the Aaronical, that Biſhops, - Prieſts, and 
' Deacons, anſwer the . High-Prieſt, Prieſts, and Le. 
vites. I hope by this Time, we are fatisfied, that 
they have no Relation one to another; that the 
Chriſtian Prieſts are Succeſſors of the Prophets, and 
borrow their Names, and the general Deſign of their 
Office, from the Synagogue ; their Buſineſs is to de- 
Clare and explain the whole Will of God made known 
y Nature. or Revelation. Now ſuch Doctrines and 
Zxpreſſions as derive them from the Few Orders of 
the Temple, have too great a Tendency to lead Peo- 


ple into: a Miſtake about the Nature of their Office, 
and to encourage an external Religion, quite con- 


trary to the Deſign of Chriſtianity. 


As I before obſerved, there is a bewitching Power 


in Words, when not carefully heeded. Confuſion of 
Words. create a Confuſion of Ideas. Men are led in- 
to Opinions by the wrong Uſe of Words. The only 
Var prevent theſe Conſequences, is to keep clok 
to the Scripture Terms in all dubious Caſes ; that alone 
is the authentick Commiſſion of a Chriſtian Prieſt ; 
and when he deviateth from it, he may deliver that 
in the Name of God, for which God never gave him 
any Authority. And he needeth not be told the Hei- 
nouſneſs of ſuch a Crime. | 
VV. As the Chriſtian Prieſt is a Succeſſor of the 
Prophets, to deliver a Meſſage from God to the Peo- 
ple; and as that Meſſage is contained is the Scrip- 
ture, it manifeſtly: followeth how exceeding} cautious 
he ought to be, that he deliver nothing but what he 
can with a good Conſcience, and full Aſſurance, pre- 
face with this ſolemn Aſſertion, Thus ſaith the Lord. 
If this Caution were carefully obſerved, we ſhould 
have no doubtful Points, conjetural Opinions, or 
little Party Tenets, preached with an Air of Autho- 
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. rity, as undoubted Meſſages from the Lord of Hoſts. 
be i Myſteries of State, and fuctious , Diſcourſes, about 
Things not revealed nor committed to their Charge. 
would be banifhed the Pulpit, and Books of Divines 
£- WH The ſubſtantial Matters of Religidn-are plain and open, 
lat W they are Subjects wherein Men cannot eaſily miſtake 
be Wl the Mind of God, and are of great Importance, In 


nd them we have a large Field to expatiate upon; and 
cl there ate many vicious Lives to reclaim, enough to 
le. ¶ employ the Time and Pains of any Chriſtian Prieſt, 

vn 


Among ſuch Things as ate certainly Truths, there 
is" a very wide Difference as to their Importance. 
of W Such Truths as have little or no Tendency to anfwer 
dhe great End of Chriſtianity, by making Men better, 
©, W need not be inſiſted on with a Zeal equal to what is 
n. required in mote weighty Matters) If Men can be 
wailed upon to be good andt virtuous, provided they 
bed the Foundation, which is Chriſt; Miſtakes or 
of Wl Errors in ſmaller Matters will not enclude them from 
n- Salvation. This Conſideration: taken, from a true Un- 
ly WH derflanding of the Nature of Chriſtianity and its 
Prieſthood, would: ferve to cool Men's intemperate/ 
Zeal fon leſſer Things, and fix its Warmth where che 
Goſpel deſigneth it ſhould be-glaced, 0 
For Inſtance. It is a certain Truth, that the out- 
nud Expreſſions of civil Reſpect, accordiag to the 
- Cuſtoms of each Country, are net only lawfulz bur 
decent, expedient; and in ſome, Senſe a Duty. Yet 


© ita Quaker, ot any other Man, hive an yncanquers 
able Frejudice againſt ſuewing that Reſpect by. ungg»- 
* vering his: Head: id would be a miſtaken Zea 1 
del, with much Earneſtocs: en that Sukjedt,, t 
ea mighty Streſs on the acknowledging/ that Truth 
„declare che Nlan an Herctick,. or not fit for the- 
Z I Converſe of Chriſtians becauſe; if he: be in other Rar 
d ſpecs a+ good | and; pious Chriſtian, chat Etror will 
: have little Influence! on bis eterasl? State, And are 


— 


not many of tha! — nee 
E017 2 | ; OOTY . Wnie 


(82) 


which have been argued and diſputed, with an Hear 
and Zeal as if the Vitals of. Chriftianity were concern- 
ed in the Affair, much of the fame Nature? Such 
Diſputes when managed with too much Zeal, are 
Proofs of the Zealot's Ignorance of the true Nature of 
Chriſtianity, the Importance of Things, and the Na- 
ture and Office of a Chriſtian Prieſt. This is the too 
common Fault of polemick Divines, as the Writers 
of Controverſy are called, who ſulffer their Zeal to 
run away with their Reaſon, and degenerate into Paſ- 
ſion and very unchriſtian Uncharitableneſs. 
On this Subject 1 muſt obſerve another Miſtake, not 
indeed of duch evil Conſequence, but which however 
is wrong, that when Men of a lux iriant or warm Fancy, 
have choſen to treat of any Virtue or Vice, they are 
too apt to run into Compariſons, and depreciate other 
Virtues to exalt their particular Subject, and handle 
Vices at the ſame rate ; every Virtue they happen to 
treat of, is the Perfection of Religion, and every Vice, 
the moſt abſolutely damning Sin, It requireth Judg- 
ment and Conſideration to avoid. this Fault, to weigh 
Matters, and giveigvery Thing its proper Force, and 
cheek: the Excurfions of an heated Imagination. h 
It is equally faulty for a Preacher, to anatomize 
Vices, little known and perhaps leſs practiſed by his 
Hearers, which often inſtead. of preventing, | teaches 
them Sins they were Strangers to, as by ſtarting Ob- 
jections againſt Errors, which the People can under- 
ſtand better than the Anſwers given to them, raiſeth 
Scruples and teacheth ſuch Errors rather than guards 
the Audience againſt them. Theſe things ſhould be ma- 
turely examined, the Wants of the People ſtudied, and 
the Diſcourſes adapted to their real Wants who are to 
be informed and inſtructed. A Diſcourſe proper for one 
Audience may be very improper for another. We ſhould 
therefore chuſs them with Judgment and Diſcretion. 
V. I know no Conſideration: of greater Force to 
there with the BEE * the Golpel, to be cau- 
tious 
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nous and faithful in the Diſcharge of their Office; 
than the near Relation they bear to God and Chriſt. 

Jobn xx. 21. As my Father bath ſent me, even ſo ſend 
I you. That is, as Chriſt was the Delegate of the. 
Father, and treated with the World in his Name, ſo 
they are Chriſt's Delegates, treat with the World in 
his Name, and tranſact Affairs by an Authority deri- 
ved from him as. King in his mediatorial Kingdom, 

Or as St. Paul wordeth it, 1 Cor. iv. 1, 2. They are 
Stewards of the Myſteries of God; moreover it is required 
in Stewards that a Man be found faithful. God the 
Father looketh upon them as co-workers with him- 
ſelf and his Chriſt, as Perſons ſent in his Name for the 
eternal Welfare of their Fellow Creatures, to open 
their Underſtandings, improve their Judgments, 
bring them to a Reſemblance of their Maker, and pre- 
pare them for an happy Immortality. 

To this Purpoſe he hath by his Law fenced and 
guarded their Perſons, as thoſe of publick Ambaſſa- 
dors ſhould be by the Laws of Nature and Nations, 
by aſſuring us that he taketh an Indignity done to 
them in the Execution of their Office as done imme- 
diately to himſelf. Luke x. 16: He that heareth you 
beareth me, and he that deſpiſeth you deſpiſeth me: 
Which St. Paul repeateth 1 Theſſa, iv. 8. He that de- 
ſpiſeth, deſpiſeth not Man but God, And our Saviour 


with an Aſſeveration, Jabn xiii. 20; Verily verity 1 ſay 


.unto you, be that receiveth whomſaever I ſend, receiveth me, 
and be that receiveth me, receiveth him that ſent me. 
It is true, he foretells them, when he ſent them 


out, that they ſhould meet with ſcurvy Treatment 


from the World, that they ſhould be mocked, deri- 


ded, perſecuted, "and oppreſſed: for their Meſſage fake. 
That he ſent them forth as Sheep among ravening 
Wolves; but he threateneth.. a ſevere. Vengeance 


againſt ſuch as ſhould preſume to treat them after that 


deſpiteful Manner, Matt. x. 14-  Whoſatuer ſhall not 


receive you, nor bear n ben ye depart out 


of 


184 
of that Houſe or City, Pale off the Duſt of your Fret; 
256 I * 50 1 522 4 more tolerable for the 
Land of Sodom and Gomorrab, in the Day of Fudge- 
ment, than for that City, | ; 

And let no Man imagine that theſe Things were 
faid to the Apoſtles, as extraordinary Officers, who had 
their Miſſion immediately from Chriſt, and therefore 
do not belong to the preſent Miniftry, For they were 
indeed ſpoken to the Apoſtles, but to them in there 
pablick Capacity, as they were ſtanding Officers, not 
in their perſonal, : but miniſterial Capacity. In the 
firſt Commiſion given to theſe ſame Apoſtles, Mart. 
xxviii. Chriſt promiſeth to be with them to the End of 
the World, which as it regards their Office, can be true 
in no Senſe, unleſs it have Regard to their Succeſſors. 

And the Apoſtles themſelves underſtood their Ma- 
ſter in that Senſe, ſince they appointed Elders in eve- 
ry Church, As xiv. 23. And Titus (i. 5.) is com- 
manded by St. Paul to appoint Elders in every City of 
Crete. And they that were ſo ordained by the Apo- 
ſtles are ſaid to be made Overſeers by the Holy Ghoſt, 10 
feed the Church of God, Acts xx. 28, And as they 
that were ſent by the Apoſtles, are alſo ſaid to be ſent 
or appointed by God, ſo in order to prevent any Am- 
biguity or Miſtake our Saviour ſeemeth deſignedly to 
include them; for he doth not barely ſay to the Apo- 
ſtles, he that receiveth you receiveth me, but, he that 
reecerverh uhmſorver 1 ſhall fend, comprehending by 
that Expreſſion all that ſhould be ſent in all Ages by 
Authority derived from him. Fohn xi. 20. 

The Duties of a Clergyman that follow from this 
Truſt and Relation capnot be better expreſſed than in 
the Words of St. Paul's Exhortation to Timothy, 1 Ep. 
Iv. 12. To be an Example of the Believers, in Word, in 
Converſation, in Charity, in Spirit, in Faith, in Puri- 
h; a to give Attendante to Reatling, to Exboriation, 
to Dotlrine, i meditate on theſe Things, and to givt 
thenfetves tube to them," that in doing theſe _—_ 
| þ 
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they may both fave themſelves and them that hear them, 
This is the true Deſign and Intent of the Chriſtian 
Prieſthood ; this is the Subſtance of the Charge given 
at Ordination to every Chriſtian Prieſt, and this is the 
proper and only Method to anſwer the End of our 
Office in St. Paul's Senſe, when he telleth us, that 
we are Ambaſſadors for Chriſt, as although God did be- 


feech you by us; doe pray you in Chriſt's lead, to be re- 


conciled to God, that is, to prevail with Men to recom- 
mend themſelves to God by holy and unblameable 
Lives. And St. Paul teacheth Timothy that this great 
End may be obtained by him, if he took Care, to ſer 
them a good Example, to inſtruct them diligently, 
and ſpend his whole Time therein, 

I-muſt ſay it for the Honour of the Clergy of this 
Kingdom, that they are generally Men of Learning 
and of a decent Behaviour, Few is the Number of 
ſuch-as expoſe their Office or Perſons, by any Scandal 
in their Life and Behaviour. They are alfo generally 
punctual in diſcharging all the Parts of their Office 
which are enjoined by the Laws of the Land. 

Under the Care and Inſpection of ſuch a Clergy, it 
would ſeem a Paradox, to ſay that, Vice, Irreligion, 
Profaneneſs, and even Infidelity and Atheiſm ſhould 
= and gain Ground, Yet it is a melancholy 

ruth. Woe ſee it, we feel it, we are troubled and 
concerned at it. It deſerveth our ſerious Conſidera- 
tion, whether it be in our Power, to contribute any 
Thing to put a Stop to it. At leaſt it deſerveth our 
Enquiry whether by any Imprudence or Neglect of 
ours, we have given, in any Meaſure, an Handle or 
Occaſion for it, that fo far as we are able we may re- 
move it. | | 

The Cry againſt the Clergy hath grown up together 
with the Neglect and Contempt of Religion, and 
People will always believe that a popular and general 
Odium, muſt be founded on ſome good, or at leaſt 
ſpecious Reaſon. It would be an invidious Taſk to 

enquire 
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enquire into the ſecret Motives of ſuch Perſons as fo. 
ment and encourage ſuch popular Cries: But it will 
be always fafe to examine ourſelves, our Actions and 
Intentions, whether ſuch an Enquiry ſhall end in the 
Comfort of a good Conſcience, upon finding ourſelves 
innocent, or in amending what is amiſs, upon diſco- 
vering any Fault or Remiſſneſs. 
In an Enquiry of this Nature, our proper Way will 
be to compare our Lives with the Rules and Nature of 
our Office, and try whether we have been faithful to 
the Commiſſion entruſted and enjoined to us, and 
have diſcharged it according to the Intention of him 
who committed it to us. For if we meaſure the Dil 
charge of our Office, by what the national Laws have 
made our Duty; although we may juſtify ourſelves 
before Men; I am afraid we ſhall ſcarce approve 
ourſelves either to God or our own Conſcience, St. 
Paul's Exhortation to Timothy runneth in quite a dil. 
ferent Strain, and expreſſeth a Zeal, a Labour, a 
Diligence, which will exerciſe all the Faculties and 
Time of the whole Man. Let St. Paul himſelf be our 
Copy, and let us. aſk ourſelves, have we exerted as 
warm a Zeal, managed with an equal Prudence and 
Diligence, to preſerve Chriſtians from Immorality 
and Infidelity, as he did to recover Men from Infide- 
lity to true Chriſtianity? ? 
A Zeal of that Kind will not be content with 
preaching in the modern Senſe : It will enquire into 
the Humours, Inclinations, Lives and Behaviour of 
every particular Perſon under our Charge: It will 
follow them home to their Houſes, and diſcourſe them 
tamiliarly and with Affection, in a Stile ſuited to the 
Level of their Capacities, take proper and prudent Oc- 
caſions to reprove as well as inſtruct them; and ſet 
them a Pattern of Chriſtian Behaviour, by our Ex. 
ample of Piety, Humility, Mildneſs, Moderation and 
Godly Simplicity; fuch, a Behaviour to all Perſons, 
of any Sect or Denomination, will firſt incline them 
to 


= . 1 
to be good Men, and then prepare them to liſten ta 
your Advice in ſuch controverted Points wherein they 
differ from you, as ſhall end in a thorough Convicti- 
oa and Converſion, better than all the Methods of 
Diſpute and Diſcouragement, which have been too 
long practiſed to little good Purpoſe, but rather to 
exalperate Mens Minds, and ſtop their Ears to the 
wiſelt Diſcourſes. | { I $+ tl 
It is an experienced Truth that Examples are the | 
molt effectual and convincing Preachers. But if 
People obſerve: the Miniſter to diſcharge his Duty, 
curſorily, by Manner of Acquit, without Life or Zeal, 
or to live in Luxury, Idleneſs and Eaſc, to vie with 
Men of Fortune, in Table, Dreſs or Attendance; to 
{t their Minds more on their Revenues, and making 
a Fortune, than on the Diſcharge of their Duty, or 
to ſpend that ſame Revenue in what the World calleth 
good Living, or in raifing a Family, which was de- 
lened to furniſh him with Ability to do good Works, 
he may blame himſelf if he fink in their Eſteem, and 
F his whole Order bear Part of the Cenſure, it is, and 
aways was the Way of the World to paſs ſuch Judge- 
nents, and we muſt not pretend to model Mens 
Muds to our particular Inclinations. Our living in 
a Manner; which the World calleth decent, although 
without publick Scandal, will neither preſerve us from 
the Centre of God nor Men. | 

People with great Juſtice expect more from a Cler- 
gyman than from another Man; although they ate 
Men and ſubject to all human Infirmities, yet they 
ae ſuppoſed to have been at more than ordinary Pains 
to weed out theſe Infirmities, to correct all · their Pa- 
ſons, and bring them to a juſt Subordination to Rea- 
lon and Religion. No Study of Morality and Divi- 
ty will furniſh Arguments to reform the World, if 
they cannot firſt reform the Man himſelf. : 

St. Paul ſuppoſes that People have an Allowance to 
be ſcandalled at the Doctrine of an immoral Man, 


when 
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when Rom. ii. 21. he obſerves, that the Name of 
God was blaſphemed among the Gentiles by ſuch 
Preachers as taught others, but did not teach them. 
ſelves. The Heathen Philoſophers . who made Pro. 
feſſion of teaching Virtue, were ſuppoſed to be Men 
that practiſed what they taught, — — it fell out 
otherwiſe, les Ex ions being diſappointed, 
they Adteuled koch — their Dearias 

A Clergyman's Practice is an —.— to his Peo- 

, a ſmall Liberty in. him is improved by them into 
22 If he cannot ED his Paſſions, they 
will retort all his Reproofs and Arguments, and in the 
Scripture Language, bid the Phyſician heal himſelf, 

No Doubt but there are many other Reaſons, 

which ariſe from the Vices of the People, that occa. 
ſion both their own Profaneneſs, and their Spleen 
againſt the Clergy. But my Deſign is only to hint 
at ſuch as poſſibly may ariſe from ourſelves, and ate 
therefore in our own Power to remedy, And IJ ſer 
no more effectual Way to diſcover ſuch, than by a 
ſtrict Enquiry into the Nature of our Office, and com. 
paring our Practice, with that which God hath made 
our Duty. And I am convinced that God hath con- 
trived it in ſuch a Manner, as to prevent all Inconve 
niencies, provided we-can be prevailed upon to do our 
Part, and he hath promiſed to be with us, in order to 
aſſiſt and bleſs our well-meant Endeavours, to the 
End of the World. And to him let us commit the 
Succeſs, and be well afſured, that while we worthily 
diſcharge. our Duty, he will preſerve a Church and 
People to himſelf, in ſpite of all the Malice of evil 
diſpoſed Men, and of all inviſible Powers, 
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